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PUBLISHER’S NOTE

The Illustrious Sri KANCHI SUBBA RAO
established Sriman Madhva Siddhantonnahini Sabha
more than a century ago [or propagation of Madhva
Philosophy. Sriman Madhva Siddhantonnahini Sabha
has been rendering yeoman service to the Community,
Madhvas in particular, and Publication of books on
Dvaita Philosophy for the benefit of Public, Madhvas
in particular, is one of the avowed objects of the
Sabha, It gives me great pleasure to place in the
hands of the Readers this small book containing the
THREE UPANISHADS viz., Ishavasya, Talavakira
(Kena) and Kathaka with English translation according
to Sri Madhvacharya’s Bhashya,

UPANISHAD translations according to other
Bhashyas are available in good numbers. However, no
translation in English according to Sri Madhvacharya’s
Bhashya appears to have been made available to
Public. This sometimes forces even the [ollowers of
Dvaita faith, who do not know Sanskrit, and who
desire to know the teachings of Upanishads, to go to
the translations according to other Bhashyas. It was
therefore, felt that English translations of Upanishads
according to Sri Madhvacharya’s Bhashya be pub-
lished. We requested Prof. K. T. Pandurangi, our
Dharmadhikari to translate for the benefit of the
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followers of Dvaita Siddhanta., Accordingly he was
good enough 10 translate the three Upanishads and we
are happy to publish the same. We propose to publish
the translations of other Upanishads also in due

course,

This is the 10th in the Series of our publications
and we hope to publish more such publications with
the encouragement given by the readers. We hope
this book will be useful not only to the followers of
Dvaita laith but even for those who are interested in
a comparative study of Philosophy and Religion

We are grateful to Prof, K. T. Pandurangi for
undertaking this work in the midst of his very busy
schedule of academic work. We thank the Manage-
ment of Prabha Printing House, Bangalore, for neat
printing and good get up.

May Lord Hari Vayu grace us to render more

and more service in the field of Dvaita Vedanta

*“ Sri Krishnarpanamasthu, >’

S. A. N. RANGANATHACHAR
Hony. Secretary
28th December 1985. Sri Madhva Siddhantonnahini
Madras 600 006. Sabha, Chirtanur (A.P.)



INTRODUCTION

I am happy to place this English translation of
three Upanishads viz., Ishavasya, Talavakiara and
Kathaka in the hands of the readers. A number of
English translations of Upanishads by European and
Indian Scholars have appeared during 19th and 20th
centuries., Most of these broadly follow Sri Sankara-
charya’s Bhashya. At this distance of time it is very
difficult for one to arrive at the purport of Upanishads
without the proper aid of some Bhashya tradition.
Therefore, most of the modern scholars, though some
claim to have translated Upanishads by a direct
understanding, flollow Sri Sankaracharya’s Bhashya
diluting it here and there to suit the literal translation
and to make it acceptable to general readers. In this
process, the deeper significance and doctrinal implica-
tions of many expressions, phrases and statements are
missed. The total purport, taking into account the
upakrama, upasamhara etc cancns ol intepretation is
also missed. Therefore, it is better to study the
Upanishads [ollowing the tradition of a Bhashya, if
possible the three Bhashya traditions of Sri Madhva,
Sri Ramanuja and Sri Sankara, instead of a mere
literal or free translation by which one will miss the
depth of the Upanishadic teachings. Kceping this in
view, this translation according to Sri Madhvacharya’s
Bbashya is prepared. Long back (in 1912) Dr, Sirisha
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Chandra Basu had translated the Upanishads according
to Sri Madhvacharya’s Bhashya. However, his work is
out of stock for many years,

While preparing this translation two types of
readers are kept in mind.

1. Those who do not have any grounding in
Sanskrit or Vedantic terminology but would like to know
the purport of Upanishads according to Sri Madhva-
charya’s Bhashya through an English translation,

2. Those who have some grounding in Sanskrit
and Vedantic terminology and would like to have
Bhashya and Khandartha explanations for ready
reference to know the significance ol key expressions
and key phrases of the Upanishads more deeply. The
Text and Translation are meant for the first group,
while the explanatory notes and relerence passages
drawn from Bhashya and Khandartha for the second.
The first group may skip over the notes and reference
passages if they [eel it a little heavy. The second
group will have the benefit of reference passages and
explanations drawn from Bhashya and Khandartha
readily available here, However, no translation can
be a substitute for directly learning from an appro-
priate teacher. It can be only a supplement to the
process of learning. Scholars who are interested in a
comparative study with cther Bhashyas will find these

reference passages useful,
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I am grateful to Sri H, S, Krishnaswamy Rao,
President of Sriman Madhva Siddhantonnahini Sabha,
Sri S. A, N. Ranganathachar, Hony. Secretary and
other authorities of Sabha for giving me this opportu-
nity to translate these Upanishads and render my
service to the cause of Vedanta studies, I am also
thankful to Sri D. S. Krishnachar for neat printing
and good get up,

Date: 28-12-1985
Sri Vidyadhisha Nilaya, K. T. PANDURANGI

132/4, 3rd Block, Jayanagar,
Bangalore-560 011.

ABBREVIATIONS

Sri Madhvacharya’s Bhashya

Sri Raghavendratirtha’s Khandartha
Sri Raghunathatirtha’s Tippani

Sri Vedeshatirtha’s Tippani
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CEUCICRITRE

This Upanishad belongs to Vajasaneyi Samhita
of Sukla Yajurveda. It derives its name i.e.,
ISAVASYA from the opening word of the Text
which embodies the central teaching of this
Upanishad viz. God is all-pervading, all ruling,
independent and Supreme. A few verses of this
Upanishad occur in Brihadaranya Upanishad
also. A gist of the teachings of this Upanishad
and the background of the revelation of these
Mantras to Svayambhuva Manu is given in
Bhagavata (VIII-1) and Brahmanda Purana.

For this Upanishad Sviyambhuva Manu is
the sage. Lord Hari in his form as Yajna is the
deity. Anustup etc., are the chandas i.e., metres.

THE SUPREME RULER DWELLS IN ALL

fmaafag a9 aq feg stareat s
AT g AT A7 Tq: FERTZAH N LN
This whole world is pervaded by the supreme
ruler. This world is located in Prakriti the
primordial matter (which in its turn is dependent
upon the supreme ruler).
Hence, be content with what is given by the
Supreme God. Do not seek anything from anyone
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else. (The others, not being the masters of either
themselves or anything else, cannot offer you any-
thing on their own).

Expl. (1) The compound word $a@r@¥ has to be
dissolved as 33r& JETAH. fit to be the residence of the
Shpremc God. It cannot [unction without his
presence.

This world being incapable of functioning by
itself is pervaded by the supreme ruler to enable it to
function, Some commentators take the expression as
two separate words viz. §aT (instrumental case) and
gy, This is not in agreement with 3fTeHET™Y of
Bhagavata, There the two words cannot be taken as
Areqr and ArEy,  (3IHT is not instrumental). It has to
be dissolved as 3freqe: arar&@y, Further, the interpre-
tation viz. ‘ The world is enveloped by Brahman and
not true by itself’ also does not suit the context, By
no stretch of imagination can the unreality of the
world be introduced in this verse. The Supreme ruler
pervading the world and enabling it to function is

corroborated by the Sruti —dq g1 aRArgMiIaq |

(2) st refers to w&fd the primordial matter. It
does not refer to mere gf3dl, The whole world cannot
be located in giREt, Therelore, the expression ST
SIWIq_ states that the world is located in Prakriti, This
Prakriti in its turn is dependent upon the Supreme
God. Hence, it goes without saying that the world is
dependent upon God, This fact of Jagat being located
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in Prakriti is stated to further confirm its dependence
on God. The fact of Prakriti being dependent upon
God is stated in the Sruti—

HHIT T a0 7 ANd T |
qaftaagR @g mfif swE: Ay Adw |

(3) 37 has to be taken twice. d hence, 3 by
God, I g given.

Man is advised to be content with what is given
by God. He is also advised not to seek anything from
anyone else, since none is independent and none can
bestow anything on others,

ggdlagafaag adld gang aq |
agAa gear: o g sar=9dq (| (M.B.)

This advice to be content with what is given by
God need not be construed as encouraging laziness or
escapism, since, in the very next verse man is asked to
dedicate to his duty.

This advice is intended to eschew the greed and
running after inferior people to satisfy the greed.
Jwfasag or eschewing greed is stated here as a
necessary prerequisite for spiritual knowledge.

(4) The background of revelation of Isavasya
etc., mantras is given in Bhagavata and Brahmanda
Purana as follows :—

Lord Vishnu took his incarnation by the name
Yajna as the son of Akuti the daughter of Sviayam-
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bhuva Manu. This Svayambhuva Manu praised
Yajna with the hymns Isavasya etc., in order to
obtain liberation for himsell and others who would
understand the purport of these hymns., While praising
with these hymns, Svayambhuva Manu was attacked
by the demons, These demons were killed by God
Yajna,

Ay @ifes fe ggfid ag: )

sqaranfzfd=: guanEamar |

weifires: gene: @ik Afvaa |

@ gAT 939 A gersaegai nar |l
( Brahmanda Purana)

{5) In this first mantra two points are made :—
1. God pervades all, directs all, he is
supreme and independent.
2. One should be content with what is given
by God. He should not seek any favour
from anyone else,

DO YOUR DUTY WITH DEDICATION TO GOD

FAaAT FAtlor sty od a@an |
aF Ay areaar Aisfea & facad a1

One should wish to live a hundred years per-
forming his prescribed duties (with dedication to
God). Actions are not binding to a man who per-
forms his prescribed duties with dedication to
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God. Non-performance of the prescribed duties
certainly leads to sin.

Expl. (1) In the previous verse detachment
Jf¥=8 was stated as a pre-requisite for the knowledge
of God. Here, performance of one’s duties with
dedication to God is mentioned as another equally
important prerequisite, Activities be undertaken as
worship of God, and without desiring fruits.

1. gunfisdqad @fasaigemafy  saifda-
saEmeE (R.K.)

2. WNAgWEAE  erdwimaset  @fvaif
FHAMor G341 Farafa aaq, (R.K.)

(2) When one performs his prescribed duties with
dedication, not only these will not be binding but the
previous actions and future actions also will not be
binding. Such a person will be eligible for the
knowledge of God.

T qEgEln gift = | Ay g FEfesd sy
(R.K.)

(3) By the non-performance of prescribed duties
one will miss the knowledge and liberation, This is
the adverse consequence of non-performance for a
person who is yet to acquire knowledge. Even for
those who have already acquired knowledge and
liberation, non-performance of duties like the worship
of God etc., will reduce the bliss to be enjoyed.
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1. sg@ &4 feda Fvnqfqagaa: |

qifEAsh 7 gra: sAe@ wag g |
(M.B.)

2. % o™ SN FEAgTgRiwg: | @il
oA=zgTd: | grat AW afsafe: | sEiE-
Fi@AT $A=8E: g (R.T.)

(4) This mantra makes three points:— 1. Do
your prescribed duties with dedication to God and
without any selfish motives. 2. Actions performed
with dedication do not bind. 3. Non-performance of
action does lcad to sin, When it is said that actions
do not bind what is meant is, these actions will not
obstruct the knowledge and will not make the mind
impure,

gafEwsuion @ wafa gy a1 srawwoE agli-
gerRalfA a el a1 order Rafgaana (R.T.)

ERRONEOUS KNOWLEDGE WILL LEAD TO HELL

Hgal 7w ¥ A& JEAT AAGT TAT: |
atea Semitaassfa ¥ & sewea) san 02

Those who get erroneous knowledge of God
will go, after death, to such worlds that are full of
deep darkness, full of misery and meant for
demons.
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Expl, (1) Belore imparting the right knowledge
from the next verse, the dangers of getting wrong
knowledge are explained in this verse,

(2) wgal: gz i g4 afkesngd wEig@d |
#galy qedfy sgal: | mAEig@acaRgal: | SIgunE-
A1 Agal: (R.K.)— The worlds that are [ull of

misery, The worlds that are meant for demons.

(3) HRAET: FUEACFATARTIAT IGO0 S |

Those who have erroneous knowledge about the
God. Having wrong knowledge is metaphorically
stated as killing.

This wrong knowledge can be in two ways :—
1. Denying the very existence of God. 2. Worshipping
him in wrong ways conceiving his nature wrongly.
Both amount to slaying him,

(1) swafareral & geqean|

(2) rEgIEHET ATAEEIE Gl |
faesnETguatma grgm=dd 9999 || (R.T.)

THE SUPREME GOD IS IMMANENT
AND TRANSCENDENT

AAAYEH AA@ A AT NPT gAY |
gEEaiscamafatagy afaway araftsar gafa i)
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God is unmoved (fearless), he is one (Supreme),
faster than the mind. The deities do not reach him
(they are not able to grasp him completely). How-
ever, he knows them right from the beginning.
He overtakes all others who run fast. Mukhya-
prana offers the deeds of all to Him.

Expl. (1) The significance of the adjectives given
here is explained in the Bhashya as follows :—

SAfRgETad (F qTaI-gaEa |
g AGATFAAIGNEY ad R |j
4 g galanad qanT @aEd: |
afr-anfeass ganare aq |4 ||
gaarsaf afasd |

Through these adjectives certain important
characteristics of God are conveyed : —

1. He is fearless, 2. He is Supreme. 3. No-
body can grasp him completely since he is infinite,
4, He knows all, 5, He is everywhere and has the
power of overtaking others.

It should be noted here that ‘unmoved’ should
not be taken literally as motionless, nor ‘one’ should
be taken as without any second real object. Such
literal interpretation will go against the next state-
ments i.e., faster than mind, and the decities do not
grasp him completely. Similarly, his overtaking
others does not imply the unreality of others.
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figaRa sAwq EsmAE a4 g fafssaana )
qrqFag 9T & A g fRdaargiRaag | sifranfaas
gAnaEE ad ZIASAALANGTI | 9 g A-q™ Fiega-
& (J.T.)

(2) @yq: refers to FWifr the deeds. The deeds
done by all are offered by Matarisva the Mukhyaprana
at the feet of God, This important doctrine is
mentioned here, Offering at the feet of God implies
the realisation of the fact that God is the real doer and
man is only an instrument of God, the deecds done are
the worship of God, devotion to God and obtaining
his grace are the aims of all deeds. A realisation of all
these implications is what constitutes samarpana—the
offering at the feet of God,

C . ¢ . ~ ~
QUi A1 GARAOT WAERGET QST agith-
QEIERTHEAT AgE-aAETEd | (R.T.)

It is Mukhyaprina who directs us to do our
deeds. That is why he offers them at the leet of God,

... QAT HATTAAE |

qreq JaNeT qai af eSS, ||
— #Eme (M.B.)
(3) In this mantra two points are made : 1, Cer-
tain special characteristics of God are described.
2. The fact that Mukhyaprana offers all our deeds at
the feet of God is mentioned.
2
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axafa aswfa agt agfha® |
ATFATE g¥w 9g a9 TiEa: h 1
Everything fears from him. He does not fear
from any. He is near, and he is far. He is inside
and he is outside all.
Expl. (1) aq_ is an indeclinable with an ablative
sense, It stands for @ from him, =fd should not

be taken in the literal sense i.e. moves, It means fears.

Cf. ﬁT'SITE:lH Fra: q9a ete. God being independent he is
not afraid of anyone else, while all others being
dependent upon of him are afraid of him,

(2) God is near and far since he is all pervasive.
He is inside and regulates. He is outside and provides
support to all.

aar Ak galft @ GAf eft @gq )
FATAIT, @ q | A@saH g ||
— gdfear (M.B,)
(3) In this verse the fact of God being every-

where and regulating all is mentioned. His infinite
nature is brought out by paradoxes.

aeg @artor sqaife sterAargewafa |
FHAY et aar 7 faforgead o g
He who knows that all sentient and non-
sentient beings are in God and God is in all of
them does not desire to protect himself (as he has
no fear).
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Expl. (1) Here @aisma and g3famsa of God
are brought out. God is the abode of all. He is the
support. He is also the regulator of all, being present
in all, It is the knowledge of God’s support and
regulation that removes all fears. Then, ocne does not
need any more protection,

g @A |8 7 qeAraty |
q: q@d, g wamard, Arend megfassiy |
— @yl (M.B.)
It is not merely the presence of God in all that is
intended to be mentioned here but his regulating
them, being present in them.
c : < S ~
wiaq: gaanad aqarfaRgsaTRIREE |
(R.T.)

(2) No identity between self and all others is
intended here. The locative case suffix clearly

indicates difference. SiWgIdaai garagaqfas | (J.T.)

afen @atfin garariag e |
AT B AT F. WF CRARIIZIA: N O D
The God in whom all beings reside (find
Support) is present in all. He who especially
knows this, and also sees the oneness of God

present in all these beings will have no wrong
knowledge nor any sorrow.

Expl. (1) The two facts— God being the support
of all and regulator of all, being present in them
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mentioned in an earlier verse—are mentioned again
here to bring out certain special points,

1. gAfwrgaRd MeAewEaf fsaa: s =33
(M.B.)
2. g3 WAV FBAT I: AN JA: MKAEIELS |
(J.T.)
In the previous verse getting rid of fear is stated

as the result, Here getting rid of wrong knowledge and
griel are added as results,

{3) This verse does not convey any identity
between self and all other beings as contended by
some commentators.

GOD CREATES THE WORLD TRULY

& T PRAFITAA-
aanfat gaavmfig)
wAAAT Ry Tang:
FITAETASATT STTIG TOIAFT: FATZD: || <)
He (who gets the knowledge of God) has
reached the God who is free from sorrow, has no
subtle body, has no limitations (of time or attri-
butes), has no gross body, who is the ground of all
purity, and who is not affected by any sin. (There-
fore, the knower of such a God will be free from
wrong knowledge and grief as stated in the
previous verse).
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Further, God who is omniscient, who is the
lord of the minds of all, who controls all, who is
independent, has created the things truly through
the ages.

Expl. (1) Here some important attributes of God
are mentioned. The fact of God creating the things of
the world truly all along the ages is also mentioned,
This is intended to point out that one who knows God
with these attributes will be free from wrong knowl-
cdge and grief,  The correct import of the adjectives
given here is beautifully brought out in the following
quotation given in the Bhashya.

ga ad s e |

qraAETd 931 FENFE fgasan ||

wpeeed UfwEniRygea |

& Ay qiaqa AERAs =l )

FEIfkaanaal gFadaqy = |

SR @ ofeg: adat aw )

gaiargragEE @y aiEifha: |

g g snsary Aena gaEa: |l

AATGAARSY HARHIHRA: |

fadda @@ wiar gesaa: || — s (M.B)

(2) orAwq -- & means limitation, inadequacy)

imperfection, God has no limitation either in}pét

of time or in respect of qualities.
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37F1aH, — Conveys the absence of subtle body or
linga sarira.

1&Tfata — Conveys the absence of gross body.
Though God has no subtle or gross body, he has apra-
krita sarira or transmaterial body., Therefore, there
is no difficulty for creating things.

(3) In this verse there is a clear statement about
the reality of the world. The world is not merely an
illusion as contended by some commentators.

BOTH RIGHT KNOWLEDGE AND CENSURE OF
WRONG KNOWLEDGE ARE ESSENTIAL

w~ian: afaafa Iskrgaea
ad1 7 {7 ¥ I 9 I fawt @ u

Those who meditate upon God wrongly will
enter into the world of deep darkness. But those
who are engaged in right knowledge only (and do
not censure wrong knowledge) will, indeed, enter
into deeper darkness.

Expl. (1) In the verse 3mgal 417 @ &AF: etc., the
fact of wrong knowledge leading to dark worlds was
already mentioned. That is quoted in the first line of
this verse to add a warning that if such wrong knowl-
edge is not censured by those who have right knowl-
edge, they will be failing in their responsibility and
have to face the consequences,
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F-aNTEHT § g dAFY JrAGTIA. |
adisfawfa saw aifa demfegan || (M.B.)

2. ARYGIEI—INARUL-ILFAGNGD | A
sifaerads FafQffeagmatar akea: sFamar:
aE: | (R.K.)

The word avidya means wrong knowledge. How-
cver, here it should be taken in the sense of wrongly
conceived nature of God,

(3) Those who have wrong knowledge are not
aware of the necessity ol censuring it. But those who
have right knowledge know the adverse consequences
of wrong knowledge and therefore must censure it, If
they do not discharge this responsibility it is a greater
failure and calls for greater punishment,

F-ANIEFRE GEANAARAMET F-qaraiAf-gaear
FIsqaT AEFYT aimAsmenfiag | farag g
grmEfRaEEaEd a9 @ saRguakiEgas
Feaead NE@Efy AFROF qEfREElaad | Ammena:

meFSER B afiwdsad) (R.T.)
RIGHT KNOWLEDGE AND THE CENSURE OF

WRONG KNOWLEDGE LEAD TO TWO
DIFFERENT ASPECTS OF THE RESULT

weaRagfaaa sraggfgan

gfr Ty oot I afgaaft o e
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They (the wise) say that the result of right
knowledge is distinct and the result of the censure
of wrong knowledge is distinct. Thus we have
heard from the wise who taught us that (the means
to liberation).

Expl, (1) In the previous verse it was stated that
those who do not censure those who are engaged in
the meditation in a wrong way will enter into deeper
darkness. This is only an adverse consequence. Here,
it is stated that the censure of wrong knowledge will
lead to certain advantages also. There are two aspects
of liberation viz,, 1., Elimination of sorrow and
ignorance, 2. Realisation of bliss, The first is
achieved by the censure of wrong knowledge, while
the second is achieved by the right knowledge.

A fegar srquide gregERE: |
gagARg-dor:, gagmiEation: |
agqrde aftgiag | (M.B))

2. far—amdqraa, sifia—si-gmatzn ) (J.T.)

faat v afyat  geagvd ag)
stfaat g dreat fraar sgargga o
He who has the right knowledge and censures
the wrong knowledge (which lead to distinct
results in liberation) will cross over ignorance
sorrow etc., by censuring wrong knowledge, and
attain the blissful state by the right knowledge.
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Expl. (1) This is further elaboration of what was
stated in the carlier mantra viz., that both right knowl-
edge and censure of wrong knowledge assist liberation.
These two serve different purposes in this respect.
Censure of wrong knowledge will help to eliminate
sorrow and ignorance while right knowledge will lead
to bliss,

(2) The word 3cg should not be taken in the
literal sense i.e., death, Ignorance and sorrow are
metaphorically mentioned as death.

GOD IS BOTH CREATOR AND DESTROYER

ardam: afaafa Isanfagaad
qA YT (T ¥ AWM T I GEFAT T@n ) (R

Those who meditate upon God considering
that he is not the creator, will enter into deep
darkness. But those who consider that he is
creator only (not destroyer etc.,) will enter into
deeper darkness.

Expl. (1) In the previous verse it was stated that
wrong knowledge will lead to deep darkness, In this
verse and the next two verses an instance of wrong
knowledge and its consequences are given to illustrate
the points made in the earlier three verses.

(2) srgrfagIad—segy: wal A gaEd | gRgai
3 gRsqge qa an | W, giiwda 9 deRFagEd |
(R.K.) '
3
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(3) One who thinks that God is not the creator
is not properly instructed in sastras. But one who
knows that God is the creator through the scriptures
A 97 IqT yar etc., should know that God is also
the destroyer etc. His not realising this is a greater
lapse,

HALATE: WRATFAZIELIETTNG |
gfa ogm o ¥ aefzaafat o

They (the wise) say that the result of the
knowledge of creatorship is distinct and the result
of the knowledge of destroyership etc., is distinct.
Thus we have heard from the wise who taught us
that (i e., the means to liberation).

Expl, (1) In the previous mantra it was stated
that non-realisation of the destroyership etc., will lead
to deep darkness, Here it is said that the realisation
of creatorship and destroyership lead to two distinct
aspects of the result in liberation, These will be
explained in the next verse.

gwyfa 9 e 9 qeagmd g T )

famare g dreat eyt sganggy 1 W

He who knows both the creatorship and
destroyership of God (which knowledge leads to,
two distinct aspects of the result in liberation) willl
cross over the bondage (of ‘body etc.,) by the]
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knowledge of destroyership and attain the bliss by
the knowledge of creatorship.

(Here creatorship stands for all other qualities
also). ‘

Expl. (1) In the above three verses an instance
of wrong knowledge i.e,, absence of the knowledge
of creatorship of God and the incompleteness of the
right knowledge viz., knowledge of creatorship only
of God are pointed out. Their consequences are also
pointed out.

(2) The knowledge ol creatorship should not be
limited to that only. It has to cover all qualities, It
is the knowledge that God possesses an infinite number
ol qualities that leads to bliss in liberation, The
knowledge of the destroyership of God removes the
hondage of body etc., and the sorrow,

........ AR GIYOEARA, |
FAFRARART FIEERFRF |j

q 3z dgfagiae eararikasaq |
gaFAIRETagAIaathags || (M.B,)

(3) qfin—geFARkaTHaad (R.T.)
TgA—agHInEifkagq (R.T.)

3Z-3qr&d  knowledge leading to worship and
meditation,
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PRAYER FOR THE VISION AND GRACE OF GOD

fecondm TEw geaenfaled gaa |
qw QYA qeAAAtT TEA | W

The face of God who possesses all auspicious
qualities (and who is in Suryamandala) is covered
with Suryamandala.“O Pushan the infinite ! Unveil
it, so as to enable me, who hold him at heart, to
see him.

Expl. (1) Verses 15 to 20 constitute a prayer to
be offered by those who desire to get the direct vision
of God and his grace to obtain liberation. In this
verse the devotee appeals to God to unveil his form
present in Suryamandala to him, This form is covered
by the brilliance of the sun. The devotee appeals to
God to unveil it so as to enable him to see it,

(2) fetoma-=afasian brilliant like gold, qrH-f=fa
@, F9a SN =7 that which sucks the essence and
protects. &I @-aguIu™ full of auspicious qualities.
g@yq_ stands for the whole form. l{\ﬂ{-ﬂ\'ﬂ‘f,‘ aAIRig- 8
AT g3 AR GERIIATIHS A1, SWTgYl-unveil.

(3) The full implication of this verse is explained
in the Bhashya as follows :—

g1 fGoAd gaaves quEad |
fem: g@@ v gaziflRd gea )

% qoEd: qur Feggaafy @aq |
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qERFT TN GF AT g WA |
|hE AN TV §F FeFTorad a9 Ix@HA ) %))

O Pushan the infinite! Ekarshe—the prime
knower of all things ! Yama—the regulator of all !
Surya— one who is to be realised by the learned !
Prajapatya-one who is to be obtained by Hiranya-
garbha! give me the knowledge of my true nature,
extend my knowledge of the things outside. 1 wish
to see your auspicious form (with your grace).

Expl. (1) God is present in Ekarshi, Yama etc.,
bearing the respective names.,  He bears these names
as he possesses the attributes conveyed by these names,
The significance of these names and the attributes
conveyed by these are explained in the Bhashya as
follows :— -

AAFIETE: |
f%rsgﬁ‘m az:ftﬁq aa franarg eft: |
q4: 4 gimgan IIFge: g9 |)
faRmota saqear (M.B.)

(2) WT—ANE @&qqER, 38— fa@na,
AT —aAEPAq, GIE—E@RT | *

{Ag=stands for the knowledge of the true nature
of the devotee and Jsl:=stands lor the knowledge cf
outside things,
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AsqITE gET: SEAR 1 20

The Purusha who is present in Mukhyaprana,
is called ‘aham’ (as he has no inauspicious quali-
ties) and ‘asmi’ (as he is to be known as ever-
present).

The Purusha who is present in Pushan,
Ekarshi, Yama etc., is within me also as regulator.

Expl. (1) This verse admits two meanings and
conveys two important doctrines ;—

1. It informs us that the God is present in
Mukhyaprana and God is called ‘ aham’ and ‘asmi’
which convey that he has no inauspicious attributes
and he is ever-present (first interpretation),

2. It informs us that the God who is described
ay present in Pushan, Ekarshi etc., in the previous
verse, is present in the devotee as well.  God present
in all these is one (second interpretation).

(i) In the phrase Msa} 5@ the first 3@ is loca-
tive singular of the word 35 which means Mukhya-

prana, gFIsE) ;eg: oot R 3 (MLB.)

(i1) The meanings of the words a®% and s1f@
are explained in the Bhashya as— 3§ =mamegaa: i
fAemfiaarararg (M.B.). (first interpretation)

(iii) 351 | QY §f gaafy guarada | 9: 9|
st gew: (dvanai fGefe:) moaAEsdiy faa: < de-
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Afe’ ag-agifiqar sedied: | @asdidy afh 9 fgd
& Q:aﬁ wiealsd: | (second interpretation)

Frgfsrganad awrd aled | el

Though the body survives until it is turned
into ashes, the Mukhyaprana (present in the body)
who is supported by God is immortal. (Therefore,
it goes without saying that God present in the
body is immortal).

Expl. (1) This mantra is intended to remove the
doubt that if God is present in all, he should perish
when these perish, The answer given is, it is true
that the body perishes but the Mukhyaprana in it is
immortal. Mukhyaprana is supported by God. There-
fore, it is clear that God is immortal,

afie -3 T@F fregd s @ & sfe (R.K.)
He who has God as his support. Mukhyaprana is
immortal in the special sense that his knowledge is

ncver veiled. ﬂﬁﬂﬁﬁﬁﬁTﬂT{W’ & (M.B,)

3 FAl W TS W | I Fdl W FT | R

Om ! (one who possesses an infinite number
of qualities), Krato! (one who is jnanasvarupa)
bless me ; take into account my deeds and bless
me.

Expl. (1) In this verse God conveyed by ‘Om’ is
praised God is called ‘Om’ as he possesses an infinite
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number of qualities. He is called Kratu as he is
jnanarupa,

Naafegugwaar Nfagsaa@ | Fat F1I9wg & |

(2) ®T means bless, God’s knowledge is ever-
present, Therefore, there is no remembering in the
usual sense,

AA T G491 TASTA,
fepeatfar ¥ agmfx faga
FATWTI TR
et & a7 3% Adm 120
O Agni! (one who regulates the body and
regulates the world) lead us by the right path
towards the prosperity (liberation). O God! You
know all the knowledge that we have acquired.
Remove the sins that have put us in bondage. We
offer you profuse salutations.

Expl. (1) ot§ %W qopgd somer agfy gy sifie,
gaur- gargradiarfauiaiim (R.K.) by the right path

archira etc., from which there is no return. IR-
ARTEAfEaTg towards the prosperity of liberation.

ggAIfR—gAi, & FEUIH—AqIA FAQ)
gar qtadaq, ¢:—aga, s —wRemadan )

FanaEN ey qmar



TSTHNT(ATT

This Upanishad is found in the fourth chapter
of Talavakara Brahmana of Samaveda. Hence it
is called Talavakaropanishad. It is also called as
Kenopanishad as it begins with the word kena.
This word ‘kena’ by whom ? gives the clue to the
central theme of this Upanishad viz., God directs
all our activities. God regulates all. This Upani-
shad also brings out the fact that God being
infinite he cannot be fully comprehended by any-
one. These two facts, viz. God regulates all and
he cannot be comprehended fully—are illustrated
by an episode here.

This Upanishad is in the form of a dialogue
hetween Chaturmukha Brahma and Sadasiva.
‘I'herefore, these two are the sages for this Upani-
shad. Vishnu is the deity. Tristup etc. are chandas
for the poetry portion.

WHO DIRECTS THE MIND AND SENSES ?
wafed gafy aRd am Fa mon gam: 3 g
®ARrat arafat agfa a3 o0d & 3 Ay gafwn

Directed by whom does the mind proceed
lowards the objects ? Directed by whom the

Mukhyaprana performs his duties ? Directed by
4
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whom people utter this speech > Who directs the
eye, the ear etc. ?
Expl. (1) This Upanishad is in the form of a

dialogue. The dialogue is between Chaturmukha
Brahma and Sadasiva. Sadasiva asks these questions.

AF9-3 gEEHAREHAA IGUATE |
s RfRRy: a< qagssq gifaa: | (M.B.)

(2) Three questions are asked here
(i) Who directs our mind ?
(ii) Who directs Mukhyaprana ?
(iii) Who directs our senses, viz. speech, eye,
ear, etc, ?

The very self cannot direct the mind, because, it
is found to proceed towards such objects also from
which the self tries to refrain it, 7 araq sfta= frogarsiy
fawena, gf gamrq (R.K.) The reply of this first question
is, Mukhyaprana directs the mind. Then, the question
arises, who directs Mukhyaprana ? This question is
answered in the next verse. All the three questions are
also answered in the next verse,

(3) sMaa—gza, sga: gasAaw:, 91O JEaMo: |
(R.K.)

(4) Mukhyaprana also cannot independently
direct the mind and senses.

qeaIfy qrassarg @ AR iy e (R.K.)
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GOD DIRECTS MUKHYAPRANA, MIND,
AND SENSES

sNHE =S e AAY AZTE € 19 & I ST0ET S |
wygsmgclagsa den Tarengisrga vata i

He who gives the power of hearing to the ear,
the power of thinking to the mind, the power of
speaking to the sense of speech, who directs
Mukhyaprana and who gives the power of seeing
to the eye, is that one only (Vishnu only).

The wise (who know this) after leaving this
gross body, being freed (from the subtle body),
attain immortality (liberation).

Expl. (1) The answer to the second question is,
it is God Vishnu who directs Mukhyaprana, This is
stated here as A a9 €3, T 3 means 8 Tg, Heis
that well-known supreme ruler Vishnu only.

2. The answer to the first question is contained in
the phrase ga@ ®7: while the answer to the third ques-
tion is contained in the phrases s\s& saq etc. The
senses and mind owe their power to God. Therefore,
it is clear that he regulates and directs them. Mukhya-
prana directs these under his orders. Mukhyaprana
himselt is regulated by God as he also owes his powers
to God only,

q: ARG JOET F HULH TEA: |
gafans gax q B e@am || (M.B.)
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(3) (i) RAET A sAOAHRNG:, AF: AaARfwH:,
I argERTfeag:, 9y canTfege: |
(i) gmores geFaray: qoET |
(iii) @3 g @@ afgg fwRaed: | (R.K.)
(4) (i) dxr: fasa: AR JEea: |
(i) r@rd, i, SfEdpwcerd a1 Fna gan
HEEE IOl
(iii) srfagsa fegasy fean|
(5) cf. (i) 9MOeq AOHT TEHT: |
(i) FongA aFANE | (B.S.)

MIND, SENSES OR DEITIES CANNOT
GRASP THE GOD FULLY

T a% ggaAssty 7 aw assta 7 Aw: |

7 fasr 7 Frsei adaggfreng 12

There, the eye does not go, the speech does
not go, nor the mind goes. We do not know, we
do not understand, how he regulates them.
(Mukhyaprana, mind, senses etc.)

Expl. (1) Eye etc., senses cannot give us God’s
knowledge or the knowledge of his glory of directing
all. Even the presiding deities of eye etc., cannot
grasp him or his glory fully as he is infinite, These
cannot have his knowledge fully either in a general
way or in respect of particulars,
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(2) (i) ax &t Frmamiaeey |
(ii) 7 Bw 7 A gErFgsRgERe aif | ga)
fazaafafa waTe—a Bsdw 1)
(iii) wgudlifgd a meefy | efwmfagaEa
agguafimr-geeiiarn: af a1 «fg 7 safa )
RK.
3, epreq: gadaw qfiigiegga: | (M.B.) R

GOD 1S DISTINCT FROM THE KNOWN
AND THE UNKNOWN
qeq3q afgfzaga afafFagia
gfa e AT JEdarAfaT 1

He is distinct from the known and distinct
from the unknown. He is supreme. Thus we have
heard from the ancients who taught him us.

Expl. (1) The God whose glory is explained in
previous verses is distinct from all other things known.
He is also distinct from Sasavishina etc., non-
existents. f3fd@ means 9@ all existent things of the
world. 3ffdd means UM non-existents such as
Sasavishina.

fifaiq sfarq sa: oM eifaRarg emfdang
qaxnRy A-ula fHegoaa | (R.K.)

These are also interpreted as & and 3759w, Hf4g
vwEgEsFa@Edag: | (R.K.)

2. ofy gafaw g@d: | (R.K.)
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BRAHMAN IS NOT IDENTICAL WITH JIVA

TFRISTIGRE A9 aEgad |

ara am & Rty 3 afRzgoea
AT T AFA ATEHAA 7G|

axg g o« fafx ag afzgaad
FEZTT 7 vgAfa A7 =i azafea)
azg aw o faty 73 afzzgaad

o NS0 SN A =G A |
axT aq  fafz & alzzgaes
T S q arforfa I gyon goi=d |
AT a@ < fafg g alEggaaa 1w

He who is not fully expressed by speech,
directed by whom the speech is uttered, know him
to be Brahman ; the jiva is not Brahman ; Brahman
is by your side (as regulator).

He who is not fully grasped by mind, directed
by whom the mind grasps, know him to be
Brahman ; the jiva is not Brahman ; Brahman is by
your side (as regulator).

He who is not seen by the eye, directed by
whom the eyes see, know him to be Brahman ; the
jiva is not Brahman; Brahman is by your side (as
regulator).

He who is not heard by the ear, directed by
whom the ear hears, know him to be Brahman;
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the jiva is not Brahman, Brahman is by your side
(as regulator).

He who is not moved by Mukhyaprana, by
whom Mukhyaprina is moved, know him to be
Brahman ; the jiva is not Brahman; Brahman is
by your side (as regulator).

Expl. (1) In this verse the lact of Brahman not
being fully grasped by the mind and senses because of
its infinite nature is stressed. Though jiva is grasped
by the mind, speech etc., Brahman 13 not grasped since
the two are not identical. Brahman is by the side of
jiva. It is not jiva itself. Being by the side ol Jiva,
Brahman regulates jiva. These points are made clear
in this verse.

(2) (i) 7€ Nag&d 7@ |
(ii) 7@ d q7 37 G e onw faTAmaar
g5d | (R K.)
(3) 7 Ma@wd g 7@ Freoaegnsaa |
fareg a1 gdiigeag A fBffaasg )
a7 a@ fBfg @ Fwaed qasgay |
frame ayaEi awfai Fgdee | (M.B.)

gla g |e: |
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GOD, BEING INFINITE, CANNOT BE
FULLY KNOWN

afy aeag gafa gec-
AT 4 & Jeg agon w9 |
a7 & 93] XAY
W g MAr@dT a0 L
If you (Sadasiva) think that you know Brahman
well, indeed, you know very little (since he is infi-
nite). Therefore, you have to enquire into the
nature of Brahman present in you and gods.

Expl. (1) The fact that Brahman cannot be
completely understood by anyone is further explained
here. Chaturmukha Brahma is addressing Sadasiva
here.

(2) ggT@T 3e9ng | @H should be taken in the sense
of @fy and J in the sense of &ar| Hiwiwdy AT, 7
T |

EVEN CHATURMUKHA BRAHMA DOES NOT
KNOW GOD FULLY

ay fafd aend gRfa A a R Iz =T
AN EEgg agg A A RT3
AT ATT AT A T T AT | R
Others think that I (Chaturmukha Brahma)
know Brahman well. But I know that I do not
know him completely. It is also not that I do not
know him at all. T know him (to some extent).
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Amongst us, he who thinks that I (Chaturmukha
Brahma) know God fully, does not know correctly
(since his understanding amounts to God to be
limited). On the other hand, he who thinks that
I (Chaturmukha Brahma) do not know God fully,
does know correctly (since he has realised the infi-
nite nature of God). He who thinks that he has
not understood God fully, has understood him
(since he has realised the infinite nature of God).
He who thinks that he has understood God has
not really understood him (since he thinks that
God is limited to be within his knowledge).

Expl. (1) Chaturmukha Brahma clarifies here
that even he does not know Brahman (Vishnu)
completely, Brahman being infinite, nobody can
know him completely.  Therefore, it anybody thinks
that Chaturmukha Brahma knows Brahman (Vishnu)
completely, then he is wrong. Correct knowledge of
Brahman consists in realising that nobody can know
him completely; not even Chaturmukha Brahma,
This only leads to the realisation of God’s infinite
nature,

(2) The prose order of the verses above is,

(i) o€ q@oN &4 gaefa aft w4l 7= «
Zgeoalfy 3w | & (af) @ aq (&)
Y A@ Iq (®YA) AY g A (@A7)
fHi@ne |
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(ii) o4 9g gRfa | 4 o ARkd a3 | &
afa Mg T

(i) : 4: 93 qax A (WRfgamszaE)
a2y Az 9 (smfismaga) |

(iv) g8 AT a& qaq | Ad 4@ 7 4 G: |

KNOWLEDGE TO ONE’S FULL CAPACITY IS
SUFFICIENT FOR LIBERATION

swtamd Rremat Rmasfmaam )
afatafafs nangas fe Rz
srenaT fasga e Rraar fargasaag o2
Those who think that they have understood,
have not really understood (as they have not
realised the infinite nature of Brahman). But those
who think that they have not understood have
really understood (as they have realised the infinite
nature of Brahman).
He who knows according to his capacity
attains immortality (liberation).
By worshipping after realisation, one obtains
increased bliss. By knowledge one attains libera-
tion (through the removal of ignorance).

Expl. (1) gfdsrafaféaq known to one’s capacity.
Though none can understand Brahman completely
one will obtain liberation, if he knows Brahman to
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his full capacity, afiRafRaffy | ewavaagara
ifi: gd w9 B=iRd Bk a@ fga @99 | (RK.)

(2) areadfa ATERST FIAWHSA aFRIaG: |

e, enaifamgs | ergan sfnRerel giea |
(R.K.)

THE RESULT OF GOD REALISATION

IT YFAE T guafa
T AFeRDErad fFah:
gayg gy fafaw o
SerrEmiwEgar waka i e
If one knows Brahman at this birth it is good.
If one does not know at this birth it is a great loss.
‘The wise will think of the presence of Brahman in
cvery being and attain immortality (liberation)
lcaving this world.
Expl. (1) §& F9avd ssonfezg | qeoafa wgm-
fled: | Y ¥AY 9939 | (R.K.)

i fadia: @)



36 TALAVAKAROPANISHAD

REMOVAL OF THE IGNORANCE AND
PRIDE OF GODS

ag g dva fakean

HY I € AHN FAFY A1 smAa=a |

F L@+ rEEAAE e sweERad afEdf

aget B oL

Brahman (Vishnu) won the battle for gods. In
this victory of Brahman, the gods glorified them-
selves. They thought ‘ours indeed is this victory,
ours indeed is this glory’ Brahman knew this
conceit of gods.

Expl. (1) An cpisode of even gods not fully
knowing the glory of Brahman is given here to
illustrate the doctrine, viz, No one can know Brahman
completely,

78 qiFedT AFaficad wima sreaifaawag (R.K.)

(2) Brahman had entered into gods and brought
victory for them in the battle between gods and
demons.

3l AT g8 9Egd A F@ @ifEc 3Eea
sgstaq (R.K )

AGNI CONFESSES HIS FAILURE

A¥M g MIANIT | ¥ 7 sAFAE-a fwfg aaffr
ashmgas sadg walzawhft FRRaaafafa
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aqfa agxagaq)

FAFITL HsEf |

sforat sreaeii@adig T1adgr ar agasdifa

afer afyr f& fafafa

ARE @ 7% afyg gfasaifufa |

qEN qui FqgeAag gef |

AZTIAIT FATAA | AW TWE YA | @ IT qFT

fragd | Fagos g staeatmfa a

Brahman appeared before them as Yaksha.
They did not know what spirit it was. They said
to Agni, ‘O Jatavedas, find this out, what this spirit
is. He said ‘Yes’ and rushed towards it. The
spirit (Yaksha) asked him (Agni) ‘ who art thou ?’

Agni replied ‘I am Agni, indeed, 1 am
Jatavedas’.

(The spirit asked him again) ‘ what power is
there in thee’.

Agni replied ‘I can burn everything whatever
there is on the earth’.

The spirit (Yaksha) placed before him (a blade
of ) grass and said ‘ burn this’.

Agni rushed towards it (blade of grass) with
all his force. He could not burn it. He returned
(and told other gods) ‘I have not been able to find
out what this spirit is’.
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Expl. (1) Brahman appeared along with Uma,
Siva and to Chaturmukha., His intention in so
appearing was to teach the gods their proper status,

NASIKYA VAYU CONFESSES HIS FAILURE

WY JIIAFAL | aradayg Qawife g aufufa
Fafe azgvagag

aavgagq Fisefa |

Frgal AgAef@Adg mafar a sgawifa |

afkaT =t % fafafa

ANZ a3aiT =iz gfasnifafa

ATN 90t TOIRAAITERTT |

AZTATT FINAA | qF FWHFGH |

@ aa aF fagd | fagos Rang ey aufafa)

Then the gods said to Vayu ‘O Vayu, find
this out, what this spirit is. He said ‘yes’ and
rushed towards it.

(The spirit asked him) ‘ who art thou".

Vayu replied ‘I am Vayu, indeed, I am Mata-
risva.’

(The spirit asked him again) ‘ what power is
there in thee’.

Vayu replied I can blow off everything what-
ever there is on earth.

The spirit placed before him (a blade of)
grass and said, blow off this.
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Viayu rushed towards it with all his force.
He could not blow it off. He returned (and told
other gods) ‘I have not been able to find out what
this spirit is’.

Expl. (1) Vayu refered to here is Nasikya Vayu
but not Mukhyaprana, agq wnfésasgqa (R K.)

INDRA MEETS UMA

AA-ZAZIT | AggRag frwfe ag safafa )

Aqfy agvagaq | aEnq QAT

g afwInw amaaw ggoamagat
TATAH )

at Qyare fRdrag awfafan 20

The gods said to Indra ‘O Maghavan! find
this out, what this spirit is.” He said ‘yes’ and
rushed towards it. The spirit disappeared from
before him. In the same place, he came across a
lady, most beautiful, Uma, daughter of Himavat.
He said to her ‘ what is this spirit ?°

Expl. (1) When Indra approached the spirit, the
spirit disappeared. This is because, just at this stage
he was not entitled for direct teaching by Brahman
(Vishnu), Being more intelligent, he was likely to
ask Yaksha himself ¢ who he was.” Yaksha (Brahman)
did not intend to reveal himself to him directly at
this stage, Therefore, he disappeared along with
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Chaturmukha Brahma and Siva, leaving only Uma on
that spot.

@ Afwglead o oy Aisaf o : ergu-
Jngfiaaa @t a1 agon BET 9 @mgaREAgAg

ey 3y arsd: aeniRas | sanfkf: ag i asaq
(R.K.)
gfa gfig: ave: )

INDRA RECEIVES INSTRUCTIONS FROM UMA

SR X1 | Fon a1 wafzad ¥ar aadretata)
Far 7 § fagrawc a@fT |

asgl o ¥av AfFacitaareme 3T |
azfatgfeeg: & & aawfRyg wegg: 1 L

(Uma) said—This is Brahman. In the victory
of Brahman, you gods find the glory. Then,
(Indra) understood that it (the Yaksha) was
Brahman. Therefore, these gods Agni Vayu Indra
greatly surpass other gods (who are lesser to them
in gradation). These understood Brahman earlier.

Expl. (1) Uma informed Indra that th: Yaksha
was Brahman (Vishnu). She also told him that at
the battlc between gods and demons, Brahman entered
into the gods and won the battle for them. There-
fore, they should glorify Brahman rather than glorify-
ing themselves.  Thus taught by Uma, Indra under-
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stood Yaksha to be Brahman. His pride of having
won the battle himself was removed.

(2) (i) Here @3 ar: refers to Brahma, Viayu
ctc. who accompanied Yaksha, Q@ 2an: selagRndi-%-
Brar: @ural: sparq Y @, (R.K.) These gods are

superior to other gods (who are lesser to them) because
these accompanied Yaksha.

(ii) @3 2™ also refers to Kama, Daksha etc,
who first suggested that Yaksha’s glory be known,

@ R  wHergygafeagarafieggia-aad-
FeuT: g1 JAAfaau (R.K.)

These are also superior to other gods (who are
lesser to them in gradation)-

(iii) Agni, Vayu, Indra directly mentioned in
the Upanishad are also naturally covered by the
cxpression @3 24r:, These are superior to other gods
(who are lesser to them in gradation) because these
liave understood Yaksha first, Indra understood
Yaksha as Brahman, while Agni and Vayu had
Yaksha’s darsana only. This Vayu is Nasikya Vayu,
lic is not Mukhyaprana, 3ifErEl: TEATEg | 7591
1l sreratfear waH (R.KL)

¥ f& aag sant Mgisw ad@fq

agnzr grRisfaaufaaFae dam)

g f& qaq Afyg veent | @ & qaq gaqy
fgiawc ag@fa n
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These gods (Agni Vayu Indra) first under-
stood him to be Brahman. Therefore, Indra
surpasses other gods (lesser to him in gradation).
He understood him closest. He understood him
first as Brahman.

Expl. (1) The gods Agni, Vayu and Indra under-
stood Yaksha to be Brahman first. Among these,
Indra went close to him and understood. He under-
stood from Uma while the other two understood [rom

Indra, 339 9 $°&® JgORAIq | 3 s (R .K.)

ADHIDAIVA AND ADHYATMA FORMS OF GOD

FEIT AR aRatzgashrsagag g sadfaeg
rafigay wuraray | A%ag aSSRT ANSAAT
ag@mifa wfigel dwe: agd A agAtegnla-
asgayg 12N

There is this teaching of Brahman (In its
Kapila form) It flashes fourth lightning etc. lumi-
nous forms. It closes. This is adhidaivata. Now,
adhyatma—The mind moves (towards the objects
directed by him) and remembers them directed by
him (in his Aniruddha form). (The mind) wills
continuously.

The Brahman is designated Tadvana (for the
purpose of meditation in this context). It should
be meditated upon as Tadvana (that which is
pervading and worthy of worship).
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Expl. (1) Here adhidaiva and adhyatma forms
of Brahman in the present context are explained. The
adhidaiva manilestation of lightning etc. is that of
Kapila form, The withdrawal of these manifestations
refers to the God lying on Kshirasagara closing his
cyes,

Faq Fiieed & Fggda IRenaaiAEsa,
sqgaq (R.K.)

sradifang grag -aMead | an qu A sifgol
fadteg &itgrm 2 g @|d (R.K.)

(2) 3 is to be taken in the sense of g1 once,
and as T in the sense ol QU7 again.

(3) The mind moves towards the objects being
directed by God and also remembers them under his
direction only,

gRa-aa)saaa Rd agsoda 7 gra aesfy qwad
w3 AedNwAf | 95Aa sifHsgieds gRon fsgsia-
Hrefa (R.K.)

(4) opftem &%eq: brings out the chief character-
istic of the mind as that which continuously wills

about things Ed AT: @A IHA | g0 dahed gfa |
JOAARI Gheqaalia daheT: | dhedafaad: (R.K.)

dg"q-that which pervades and which is worthy
of worship,
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MEANS AND THE SOURCES OF
SPIRITUAL KNOWLEDGE

o 7 7a’F 37 9hr € o |aifo e isstea

Safaeg O g@fa 1 Tw I )

sl arr Sufqegmenf |

awd aq gm: Ay afagt | Age a@atsE
gaAtaaTy |

A g I CAPIATIAG AT NITA QeHARAA
it Ik T4 gfafagfa Ay afafasfai g

He who knows it thus, (as tadvana), him, all
beings like. (Sadasiva asked Chaturmukha Brahma
again) Sir, teach me the Upanishad (the secret
knowledge). (Chaturmukha Brahma) replies ‘the
Upanishad is already taught. The secret knowl-
edge about Brahman is already stated. The penance,
control of senses, and the prescribed duties are its
support. The Vedas, the Vedangas, and Mimansa
are its sources. He who posseses this secret
knowledge, getting rid of his sins, gets firmly
attached to the supreme (Brahman) who is infinite,
blissful and luminous.

Expl. (1) Sadasiva and Chaturmukha Brahma
conclude their dialogue here. In conclusion Sadasiva
asks— 1. Impart the secret knowledge of Brahman to
me, 2. Teach me the means to get this knowledge.
3. Tell me the sources of this knowledge.
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Chaturmukha Brahma replies that ‘I have already
imparted the secrct knowledge of Brahman, Penance,
control of senses and prescribed duties are the means,
Veda, Vedangas and Mimansa are sources of the
knowledge of Brahman. Finally, the result of such
knowledge, viz, attainment of Brahman is stated.

(2) The nature of three questions is explained as
follows :—

(i) frgufasafaard gssfa |
(i) Iefsafareman Faan gaenasroE |
(iii) f& ar femar s | (RK)

The question 3qfNg Bg\% interpreted to intend
these three questions and the same are answered in
aer afl g etc. following passages.

(3) au: FEPIFREME | maAGEREA a1 | g
tFrafoe: | &4 g aufs@fEs | (R.K.)

(4) G4 dwig, A3 ITFEIARE, @ aweqa-
gETIArRaHh, A% GHAEY, 597 AN T |

gfa wgd: aw)
deaRrQaHYg a0\



ISR

This Upanishad belongs to Taittiriyasakha of
Krishna Yajurveda. It is in the form of a dialogue
between Yama and Nachitetas. Therefore, Yama
is the sage for this Upanishad. Lord Hari in his
form of Vamana is the God. Vamana is especially
mentioned in this Upanishad. Anustup etc. are
chandas or metres. The story of Nachiketas is
found in Rigveda X. 135, Kathaka section of
Taittiriya Brahmana (III. 1.8) and Anusasana
Parvan of Mahabharata.

In this Upanishad—1. A full exposition of the
concept of God. 2. God regulates the souls even
after death and liberation. 3. The methodology
of Yogic practice, are especially delineated. Many
passages of this Upanishad and Bhagavadgita are
similar. The exposition of many points is also
similar.

VAJASRAVASA’S VISVAJID SACRIFICE AND
DAKSHINA OF POOR COWS
ITA T T TIETHTE: FIATE Z |
A T afahar am g na |
& € TaE a=a gaurg Hamarg w2
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Desirous (of Svarga, the result of Visvajid
Yaga) Vajasravasa gave away (to priests) all that
he possessed. He had a son by name Nachiketas.
When the gifts were being given (to the priests),
faith entered him (Nachiketas), though he was still
a boy.

Expl. (1) In the Visvajid sacrifice, the Yajaman
is required to offer all his belongings as dakshina,
Accordingly Vajasravasa who had undertaken Visa-
vajid sacrifice was giving away all his belongings.
However, the cows offered as dakshina were of very
poor quality, This made Nachiketas, the son of
Vajasravasa, who was standing by, to think whether
it is worthwhile to offer such poor cows as dakshini.
The faith that only the right thing should be done
entered into his mind.

(2) SzI-Fraara: desirous, this adjective is given
to Vajasravasa to indicate that he had undertaken the
sacrifice with a desire to obtain the fruits. This was
not correct and probably was responsible for his offer-
ing poor cows. He was not above want,

(3) adcEI—aEeRoE, se-afFagls:
(R.K.) fig: BasmagmRasagfe: (V.T.)

Azt seagon g Aifgan |
A 77 ¥ I A @ A=3f7 ar g0
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The cows had drunk the water, eaten the
grass, milked the milk and their senses had no
strength. (The cows had drunk the water etc. only
in the past. Now they had no strength to drink
water etc.).

He who gives such (cows) will go to the
worlds called s/7g (joyless).

Expl. (1) Nachiketas who observed the poor
quality of the cows that were being given as dakshina,
found that they were not even in a position to drink
water or eat grass. There was no strength in them, A
gift of such cows, naturally, will lead to Naraka
rather than Svarga,

(2) hada g it an: fAlcw:, Tads afgaia
qui Fifi: ar: seado:, 99 @ Q&) qrEi an g,
faftfgar—fdfatl: )

(3) 3rgr:-31faerr@@r:, Ananda lokas mentioned

here do not necessarily refer to Tamas, It depends
upon the person concerned.

MEAHY: aNATE AFCTRE aRREAH | o-a9
arenfraTaEafadiag (V.T.)

NACHIKETAS OFFERS HIMSELF TO BE GIVEN,

q isTiw Nat qa s AF qrenfa | B
g | & QST FAY A1 T 0 2N
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Nachiketas said to his father ‘Sir, to whom
will you give me’ ? (He repeated) for a second and
a third time. Then the father said to him ‘Unto
death shall I give you’.

Expl. (1) When Nachiketas observed the very
poor quality of the cows offered as dakshina, he felt
bad and asked his father better to give his own son
(Nachiketas himsell’) rather than such poor cows.
The father ignored it once. But when the son insisted
a second and a third time, the father felt irritated and
cursed the son saying ‘you are given to the death’.

(2) Ta-ama.

NACHIKETAS ACCEPTS THE DEATH
WITHOUT FEAR

TgARtE agn: sgmRfy awa )
fifag ane wa=t wenasT wfesafa g

(Nachiketas said) I shall go as first amongst
many (who are to die) and as a middle one
amongst many (who are already dead). What
has Yama to do, which, he can do with me now ?

Expl. (1) Death being an inevitable event in
life, Nachiketas is not afraid of death. Many have
died before and many will die hence-forward., There-
fore, one need not be afraid of death, However, he
remarks that no purpose of Yama will be served by
the death of Nachiketas. Normally when a gift is

7
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given to some one, it is intended to serve some or
other purpose ol the receiver, But no such purpose is
served here,

AFUTT Tq0 0 afaoeT g w0
Tafig aet: gy gEfiaT wwd ga: 1w

Consider how it was with the bygone, and
behold how it will be with those who go (to death)
in future. A mortal withers like a plant and is
born again like a plant.

Expl. (1) Nachiketas explains with an illustration
that death is very natural to a mortal and therefore,
he does not feel sorry for this.

YAMA’S WIFE ASKS YAMA TO OFFER ARGHYA
TO THE GUEST NACHIKETAS

Framc: sRrratatasteon gem)
agaat mifa Fafa T ST@aRsET I &

A Brahmana guest enters the house as god
Vaisvanara (Agni). They (The householders)
offer him peace (arghya etc. offerings that lead to
peace).

O son of Sun! offer him water (water etc.
hospitality).

Expl. (1) Nachiketas went to the residence of the
god of death as per his father’s curse. But Yama was
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not in station, In the absence of the Yajamana of
the house, Nachiketas did not receive any hospitality
[rom Yama’s wife, Nachiketas had to wait for three
days, Then Yama returned. In this verse Yama’s
wife informs Yama that a Brahmana guest Nachiketas
has come and he should be offered arghya etc., hospita-
lity befitting a guest, A Brahmana guest is considered
as god Vaisvanara or Agni himself. If he is not
properly treated he will burn the house like fire.

(2) ersamat qfd: (R.K.)

(3) aftem wfad: ¢ @ @M A 783 gl gafiy
g mifa gafa (RK)

(4) mfa—areaiRea mfasrog (V.T.)
(5) sv@q—IRaw@a: g, g3

Fraadty IFS gIat T
TUIgH gEIRiEr @aiq |
TAZYE JETETRTRSGE
TR, Fafa g g 1)

Desire and expectation, friendship, reputation,
sacrifices and philanthropic work, progeny, cattle
and everything else, all these will be taken away
of an un-wise person at whose residence a
Brahmana guest remains unfed.
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Expl. (1) In this verse Yama’'s wife tells the
adverse consequences of a guest remaining without
proper hospitality in a householder’s residence,

(2) (i) sEfsgss1 WA, Agmacgfsd=zr sadfk
¥ (R.K))

(il) ormm®@ grEdfassr e, sTAAf@T HS
fygaeify fafae aemeadige gegr (V.T.)

(3) 9FTq, — gEagad, Iad— G{:{aﬁ&q:,mg-
arata,, EA—a9ad, (e —azifd (R.K.)

YAMA OFFERS THREE BOONS TO NACHIKETAS

faen aisfEgarea 98 &
Aawa smwlafaqae: |
AATASETG AAT @R ASEY
awng afq T a1 FoirsT 1 <
O Brahmana ! you, a revered guest, remained
in my residence without food for three nights. To
ward off this (lapse on my part) choose three
boons from me. Salutations to you. May it be
for my good !
Expl. (1) After listening to his wife, Yama
offered arghya etc. hospitality to Nachiketas and

offered him three boons.

(2) afs-adftFRE
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NACHIKETAS CHOOSES PEACE TO HIS FATHER'S
MIND AS FIRST BOON
WAFATFET: GAAT TAT Q.
dfanegafam avsRrae |
ey wsfradyg sda:
T TIOM TqH T TN N R0
O God of death! may Gautama (my father)
be pacified (in respect of me), be of good heart
(towards me) and be free from anger. May he
recognise me and talk to me when I am released
from you. This, I choose as first of three boons.
Expl. (1) @s@gd—aar faq, gaa:—aam-
G |

YAMA GRANTS PEACE TO NACHIKETA’S
FATHER’S MIND
Jq1 qUEATq wigar qdfia:
Arerrcefordaras: |
gw uefy: ofaan daneg:
et FEFTAT Fg@T TGFA U ko I
1. You, the son of Uddilaka and Aruna,
being released by me, will be recognised (by your
father) as before. You will sleep happily through
the nights. Being free from the anger (your

father) will see you who is released from the jaws
of death.
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2. The son of Uddalaka and Aruna (your
father) seeing you released from the jaws of death,
being free from the anger on my direction, will
treat you as before. He will recognise you. He
will sleep through the nights.

Expl. (1) This verse could be explained in two
ways, In the first explanation, Auddalaki Aruni is
taken to refer to the son i.e, Nachiketas. In the
second explanation, Auddalaki Aruni is taken to refer
to the father i.e., Vajasravas. In either case the total
purport is same. Sri Raghavendratirtha explains it in
the first way and Sri Vedeshatirtha in the second way.

(i) offgrafd: anfon: warq amge: saf|: |
UG, AAFAUEITE: 991 a91 gdia: G gafbgey
whiar afsafy | wsf: g@ afgar aaA afar | g far
flan-g: &1 9IQErd @ IFEm eam wakf gw:
gaq & g9 (R.K.)

(ii) Nzel®: oA as fiar gggea sgw i
el Wad wogs! AaRal flansgea, wead gf @i
ofy a1 39 GHRO 994 qur ¥Aar | udla: gafgEais
afgar | v g&@ afaar (V1)

(2) Among modern translators also Hillebrandt
and Carpentier take it in the first way and Deussen
and Radhakrishnan take it in the second way,
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(3) Both mFqagead and gHAe% asked by Nachi-
ketas for his father are granted here.

NACHIKETAS ASKS A SECOND BOON—
TEACH ME NACHIKETAGNI

it F 9 7F Frgaika
q ax & 7 s Ak
TN deat AT _
FIN MFa @ 1 L

(Nachiketas said to Yama) There is no fear in
Svarga. You are not there. One has no fear of
old age (in Svarga). Overcoming hunger and
thirst, being free from sorrow, one enjoys bliss in
Svarga.

Expl. (1) After obtaining the first boon, as a
preliminary to the second boon, Nachiketas praises
Svarga.

(2) Here, the word Svarga is to be taken as
referring to the usual Svargaloka, as also Vishnuloka,
It will be made clear in the following verses that the
Svarga Agni about whom Nachiketas enquires in the
second boon is Vishnu himself. He bestows Svarga,
that is to say, Vishnuloka to the performer of Nachi-
keta sacrifice. Belore reaching this highest goal, the
sacrificer stays at the usual Svargaloka for a Manvan-
tara period. Therefore, Nachiketas praises both these
worlds here, There is no fear of death etc. in these,
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Yama does not confront the Nachiketa sacrificer
during the Manvantara period when he is in the usual
Svargaloka and there is no question of Yama in
Vishnuloka, Thus the description of Svarga given
here is to be taken with reference to the usual Svarga
and also Vishnuloka with appropriate interpretation.
To indicate a reference to the usual Svarga the word
wialE is repeated twice in this verse,

(i) @ % @nafed wagH (R.K.)

(i) T&T AG AF: PR | frg afgEiew
qafd gioAEm gasfs: | Cqreg @t ax waifan: | 99
ara-al Fwefeafe wah: (R.K.)

(iii) @ % FA—A G TI-AHPTIT FgrEhad:

(V.T.)
a aafh @raadt g
qiqfe & SRIFEET qad |
ETAET AFAE TAX
qagh G aim o R0

O Yama (God of death)! you know this Agni
(Vishnu) who leads to Svarga. You teach him to
me who have faith. Those who stay in Svarga
(for a manvantara, ultimately) attain immortality
(liberation). I choose this by the second boon.

Expl. (1) Agni refered to here is lord Vishnu
himsell,
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(i) erffafzdesmfvawn saaiEgugwaar «fa-
qma gt (R.K.)
(i) @I —enaeTd (R.K.)
(iii) @RH —af An i A afwn waEEd
@ B WiE: qeuRgad e wa (R.K.)

YAMA TEACHES NACHIKETAGNI

7 & adify ag A Fag

weanfh afa¥Fa: gama
AA-aRF A sfagt

fafz add ffEd geama 2

(Yama said) O, Nachiketas! I know the Agni
(Vishnu) who leads to Svarga and teach him to you
well. You know him attentively from me.

You know him to be that who leads one to
the world of Ananta (infinite i.e., lord Hari), who
is the support (of all worlds) and who is present in
the heart (of all beings).

Expl. (1) By way of second boon Nachiketas asks
Yama to teach him Agni who leads the Nachiketa
sacrificer to Svarga. Yama starts teaching him here,
Agni taught here is not the ordinary fire-god but he is
Vishnu himselt, This is clear from the adjectives
given here viz,, anantalokapti, pratisthi and guha-
nihita, These adjectives cannot be the adjectives of
mere fire-god or the deity Agni,

8
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(2) (i) FT-aRAFITL— A-q@ fFwn: Swe anfh
a9 (R.K.))
(ii) FT-aQ Dh: AT I3 | AF-aRH: AT
qafa ar sra-adiwi®: a1 (V.T.)
(iii) spaamafmmE! aifadafan gft: |
SR foia-aw qsgrfEe ey ||
yftgr qielwe @ By geega: |
g a gaolwIfE: as@iargsad gad ||
(M.B.)
Awtzafy agaa a=w
a7 FURT AITAAT AT AT
 =Gify qerqIZT TAw-
AV e FATE g8 N 28 )
Yama taught Nachiketas the Agni, (present in
the sacrificial pit) who causes the whole world. He
also taught him the deity, number and size of the

sacrificial bricks. Nachiketas repeated it as taught
to him. Yama was pleased and spoke again.

Expl. (1) In response to Nachiketasa’s second
boon Yama started teaching Agni who leads to Svarga.
This Agni is not the ordinary fire god but he is the
Lord Hari (Vishnu) himself. This is clear from the
adjective lokadi i.e., cause of the whole world.

gayaEEIfg wrongd stff Fafdeatams eft)
(R.K)
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(2) The deity of sacrificial bricks is Vishnu him-
self, The number of bricks to be used is three hundred
and sixty.

yygIIaAadEqFHcaqal A, qewEEai qfta
7A@ | (R.K.)

YAMA NAMES SVARGYA AGNI
AS NACHIKETAGNI

anadig HARTON AFTHT
¢ AT I g
aaq e Aharaaf
SIET AAAAFETT JET0T I} {4 1l
The large hearted Yama, extremely delighted,
said to Nachiketas—I shall give you another boon
now. This Agni (present in the sacrificial pit) will

be known by your name. Take also this golden
chain.

Expl. (1) Yama was extremely pleased by Nachi-
ketasa’s quick learning and announced that the
Svargya Agni taught to Nachiketas will henceforward
be known as Nachiketagni.

(2) ATEU—GAOWA, ‘TgERT F Jod Hlde-
AR’ 3 | TS —FRISHISTH, |
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RESULTS OF THE PERFORMANCE OF
NACHIKETA SACRIFICE

trmfa¥a: AfiRag affa
Frwasa acta seameg |
aaweg Yadis ffean
frarelat miiFaaaaatan g
He who performs Nachiketa sacrifice thrice,
associating with the three (Vedas), who performs

the three acts (yagna, dana, tapas) crosses over
birth and death.

, Meditating upon the omniscient, revealed
through the Vedas, resplendent and adorable,
having obtained his vision, will attain ever-lasting
peace.

Expl. (1) Here the results of the performance of
Nachiketa sacrifice and meditating upon Lord Hari
are explained by Yama.

(2) (i) 53 aifdan g} GafEa: Bagie-
aifaFaamsiEaaT: (R.K.)
Gi) Bfe: 32 afa guEle  SeaaiEes)
gid, IEFAHANO wnawEd a9 (R.K.)
(i) PHAHd—aFIAAT:Fal

(3) The expression s@=™ refers to two facts viz.,
(i) revealed through Vedas (ii) omniscient,
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A@ 3% A sAHAN AGS: @Wp: | AAG T qE |
ARaE) 99 FEE | (R.K.)
(4) f=rg-—f=d, Afkar— agEa (RK.)

famifada: sadag Rl
7 o fagra Fagd afadag)
| eI, JLa: T
Tfam AR EnTerE 0 s

The wise man who performs Nachiketa sacri-
fice thrice knowing these three (the deity, i.e.,
Vishnu, the number i.e., three hundred and sixty
and the size of the sacrificial bricks) throwing off
first the bonds of death, and then overcoming the
sorrow, rejoices in Svargaloka (Vishnuloka).

Expl. (1) Yama once again explains the good
results of performing Nachiketa sacrifice with the
knowledge of deity etc., here,

(2) The Svargaloka referred to here is not to be
interpreted only as usual Svargaloka., The sacrificer
first goes to the usual Svargaloka, stays there for a
manvantara, then proceeds to Vishnuloka, There-
lore, rejoicing in both in the said manner is implied
here.

andls afas AkY | gt HaTd e A1k
[ sqTRiaH | F A @SlE: AR 0T ‘@IRET A
¥’ gegaeRaTd, (V. T.)
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a Ashmitada: i
TAgiar fFAIT ato)
gaafi a3 uagara saa:
g at afaFar goftsg 1 e
This Nachiketa Agni who leads to Svarga and
who was chosen by you for the second boon (is

explained). People will henceforward designate
him by your name only.

O, Nachiketas; now choose the third boon.

THE THIRD BOON—DOES GOD REGULATE
EVEN AFTER DEATH AND LIBERATION ?

4 ax fafafear agsy
HENAF Francdifa 9% |

qafzmagiresaag
FUOTIRY FTETAA: 1l (R

Some say—He is (God is as a regulator) even
after death and liberation of a person, while others
say—He is not. Thus, there is doubt (in this
respect). I wish to have this knowledge instructed
by you. This is my third boon.

Expl. (1) After knowing Svargya Agni by his
second boon, Nachiketas wants to know whether God
regulates jiva after death and liberation. He mentions
the two views in this respect and the consequent
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doubt, He appeals to Yama -to teach him in this
respect. This is his third boon,

(2) The word ¥& refers to both dead and
liberated, 33 FAgEY g o 499 (R.K.)

(3) The doubt here is not whether the soul
continues to exist after death but whether God conti-
nues to regulate cven after death and liberation,

gagey goh ¥ A9 AgEEmEd anaeifa o
qifaa: azfa ardhfe stan | wrar Bufgs: a9 srar ¢
fafafewaar g2 (R.K.)

(4) The nature of the third boon chosen by
Nachiketas has to be ascertained {rom the answer
given by Yama, In this connection the following
verses in the answer given deserve our attention,

(1) The point raised in the verse—
@ Fragae altew Wa:
g Prgsaaae s aikfEsad i (11-1-4)

is answered as qa‘ﬁar—[, The question asked here is,
when the liberated soul casts away the gross body and
the subtle body what remains ? The answer is, it is
that, that is to say, it is God who will continue to
regulate the liberated soul. It is that which you wish
to know.
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(ii) In the verse—
T qg gy s HE H gew FfEmon |
a9 gk age asargagsad ||

aftr S fyar: @4 ag AAR F:ad |
(II-1-8)
the fact of God regulating the jiva during the dream
state is stated in the first line and God’s nature is
explained in the second and third lines, Then, it 1is
affirmed as t&{%m[ it is that which you wish to know.

Thus, the whole answer given to the third ques-
tion and its sub-questions asked by Nachiketas is an
exposition of the nature of God, particularly, the fact
of God being a regulator of liberated jivas. The fact
of his being a regulator in all other states is also
naturally brought out.

(5) If the question were a simple question as to
whether the soul survives aflter death or not, there was
no need to give such a detailed exposition of the nature
of God. Moreover, Nachiketas was cursed to death
and had gone to Yama’s world. Therefore, he is not
likely to have any doubt regagding the survival of the
soul after death, The very existence ol Yamaloka,
Nachiketasa’s going there after death etc., pre-suppose
the survival of the soul after death. Therefore, the
question here is not whether the soul survives after
death or not, but whether God continues to regulate
the souls after death and liberation. An answer to
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this requires a detailed exposition of the nature of God
who regulates,

(6) (i) 3R g% Ags FamEaq wnamefa mifaa

gafa | ardleEn: | aw Ramsw @wd gaEcE fam
(M.B.)

YAMA TRIES TO DISSUADE NACHIKETAS
TO TEST HIS FIRMNESS

Yoy fafafsiad gu
AfE gIAISTRE qif: |
w+4 at afaFay goirT
A1 Areeff qy gSaq | <o |
(Yama said) Even gods had doubt in the past
in this respect. This subtle dharma (God) cannot
be easily understood. O, Nachiketas, choose a
different boon. Do not press me much.
(Nachiketas said) please do not let me down.
Expl. (1) In order to impress upon Nachiketas
the importance of the subject, Yama tries to dissuade
Nachiketas [rom seeking this knowledge. However,
Nachiketas is firm about his question,
(2) af:—urwearq o @@ (R.K.) The word
dharma conveys God lere,

Txemify fafafstad fre
& 9 g AW GAIAARY |
TR AT AT F S¥q@:
AFAY JLEGST AT Fi2=T 1R 1)
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(Nachiketas said) O, Yama! since you your-
self say that even gods had doubt (in this respect)
in the past, and it is not easy to know (hence
teach me this).

No other teacher comparable to you could be
got. No other boon comparable to this (could
also be thought of).

Expl. (1) Nachiketas insists on obtaining the same
boon,

TATTT: TR Fofre

T IR, gRafgcvamsang |
qAFTAAT FoirsT

@q T T e Frafzssta i

(Yama said) Choose sons and grandsons who
shall live for a hundred years. Choose plenty of
cattle, elephants, gold and horses, vast expansion
of land and the life for yourself for as many years
as you wish to live.

qaged aff 0 a@ al

gofisy o< Facshfast s
nErga afakaeaaty

FIATAT T HIAVIT FATH N3N

(Yama said) O, Nachiketas! if you think of
another boon similar to this boon, you choose
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that one. You choose wealth and long life. You
prosper on the great land. I shall make you enjoy
your best desire.

Expl, (1) Yama tries to persuade him to ask for
an alternate boon.

A FIATL S AdS®

FIiq FIAT DA MG |
AT TAT: §I4q: g4t

afrea sradar agea: |
sifrderaifin aitacaa

afa¥ay meor argaed: 18y

Whatever desires are difficult to be obtained
in the world of mortals, you ask for all those as
you like. Here are charming maidens with their
chariots and musical instruments. Such ones
(maidens) cannot be obtained by men. Be served
by these given by me. O Nachiketas, do not ask
about Marana (the God who will regulate the jivas
after death and liberation).

Expl. (1) Yama offers many temptations to test
the firmness of Nachiketasa’s mind.

(2) atrH—uagol fad Bamorshafed anasg aig-
uiefl: | (V.T.)
(3) gwfd oy sofa@fy wafa | (M.B.)
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NACHIKETAS REFUSES TO BE LURED

ST AT TLaRad
gafrgarat scafa as
nfy & HifyansTag
X TIEn AT FANET N 4N
(Nachiketas said) O, Yama! all these shall
not be the next day (these are very temporary).
These wear out the vigour of all the senses of
man. Even the whole life is very brief. Let the
chariots, dance and music be with you only.
Expl. (1) ®: qlg: qwEn wasdfa w&n 4 wEn
yuEn ergqa: Af&u gfa a|d) (R.K.)

7 faQw aqofta agsn
Feewe faangige Ag G| )
sifasam aagifireafa &
qTEg A aeofta: & qa k&

Man is never content with wealth. When we
see the gods like you, we do get wealth. So long
as you protect us we do live. Hence, I insist on
the very boon (viz., teach me the nature of God
who continues to regulate even after death and
liberation).

Expl. (1) This is Nachiketasa’s reply to Yama’s
offer to ask for wealth etc., instead of the nature of
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God. 7fisy fafyemesawg | Nachiketas points out that
wealth will never satisfy a man,

(2) Nachiketas states that when one meets a deity
like Yama, such things as wealth and life are available
without asking.  Therelore, one should aspire to
get much higher i.e., knowledge of God from him,

AR 33 v Fargangegfagend @ 3 gug mdNg
(R.K.)

wFamgaTgy
AT Aeq: FrgE: THEA
sfrearas gocfagmzT-
s sHfad | cqa i v

O, wise one ! (Yama) having reached the
undecaying and the immortal (gods like you), how
can the decaying mortal be (looking) below ? Who
will desire for a long life harping on (the lost) joys
of beauty and pleasure (of sensuous objects) ?

Expl. (1) Here Nachiketas makes two points :
1. No person would like to be interested in the worldly
things and worldly life after meeting a Guru like
Yama who could give a much higher knowledge i.e,,
knowledge of God. 2. Nobody would like to have
prolonged life, since, in the old age, one will not be
able to enjoy the pleasure of sensuous objects, Harping
on the memory of such objects will be more a matter
of pain than of pleasure.
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(i) azmgeaEEly wnrEsmEgE  gaNAiikeEs
goa) A aq o wfEeafy | ok g/ g aadky qan-
wh@fEsr (V.T.)

(ii) o AgmRkeafEs:, & fer, @k agan:
gafRs: (V.T.)

(iii) aMsfFE TOFgRAT ANTTHWETT GGG I
g WRkR wiE: (R.K.)

(2) semmA-wise, could be taken either as g
of Yama or as an adjective of qeq: |

afenfirg Afatecafa ga
ey agfa FfE aw@a)
AN QO qErgafs
qed agrafasarn goia 1 e
O, Yama! tell me that about which they
doubt (i.e., whether God continues to regulate
after death and liberation or not) to enable me to
achieve the great prosperity (i e., liberation).
Nachiketas does not choose any other boon
than the one (already chosen) that penetrates into
the mystery.
Expl. (1) ugfd qraud—gw) Fiagaeh, Mg )
Ay IR | ArERE  HEEEEEReT, gFada-
g qgaRg®A (R.K.)

gfa weRatelR sunrcme qarad amarn
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fadfran gt

DISTINCTION BETWEEN GOOD AND PLEASANT

A aq AASAZAT 94
q IV ArArd gew faaa: |
aqn: AT AILED g
aafa e A9 T I JAY gohR 0 L 1

(Yama said) Different is the good (Brahma-
jnana) and different, indeed, is pleasant (wife, sons,
property etc.)- These two, with different purposes,
bind a man. Of these two, he who chooses the
good will prosper. But one who chooses the
pleasant will be deprived of the life’s goal.

Expl. (1) Yama demarcates the purposes of
worldly pleasure and higher knowledge here,

(2) Hq:—gaEad s@FEa, S9:—aad -
F#gq19 a8 (R.K.)
(3) Saw=x: Fig:, N Fagqrond: (V.T.)

(4) &= also indicates that for the wise the pleasant
—wife, son, property etc., is also an instrument of good.

grqenRigaisfi ggdau gEhfld gaae qanss:
(R.K.)

5. safg—aeAgeNiaia @93 (R.K.)
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NG AT ATCARA:
A wrrda fafyalfs &
A RAshrvaay goia
A 7R AETRAT FoORx U R )
Both the good and the pleasant offer to a man.
The wise, pondering over them, discriminates. He
chooses the good rejecting the pleasant. But the
un-wise chooses the pleasant consisting of acquisi-
tion and preservation (of worldly objects).

Expl. (1) geqd@—gsaq qrear ffiafe s Maeh
5o} agafafa Fagaf (R.K.)
(2) atfr-393919 rejecting (R.K.)

a & g faasater s
gircaraataRaisaend: |
%1 gt AaadAaE
q@i astea agay agsa | 20

O Nachiketas! you (though tempted by me)
rejected these objects of pleasure, beloveds (wife,
son etc.) and of beloved forms (house, garden,
property etc.) thoughtfully (thinking them to be
perishable). You did not accept this chain of
wealth in which many men sink.

Expl. (1) fgam—q@andq , fasaE—agrim-
AT, HAFT-RIFIAFAI, SAtveqrga—sifeaar aam: |
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geaa Frod fagh

Afaar ot v fFAfq warn)
franfiftad afawad a=ar

T T KAT TEAT IAGYA: 13 |

Widely apart are these two i.e., knowledge
and worldly objects that are opposed to each
other and lead to opposite results. I know that
Nachiketas is desirous of knowledge. These very
many desires did not tempt you.

Expl. (1) sfaar—~REafian QRwgaaraasa g,

forg=ft —faeg weRa |

wfraTamsat gaqmE:
wrd fic: ggdaAEn |
gegvgAto: aftafa gen
RAAAT FTAAT TAET |4 0
The un-wise, absorbed in the worldly things
only, considering themselves to be intelligent and
learned, following the crooked ways, rotate (in the
worldly life only) like blind persons led by a
blind person.
Expl. (1) Here 3f3=m stands for 94g i.e., other
than qafar | sfmRzaiawwmE f=fy an |
s —aaEvaE (R.K.)

(2) zesoaAmr:-gRaas: (R.K.)
10
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5 gt shonfa
amaed frawiga #E!

e S miRea qe g A
g agarad @ 1 &

The God will not reveal himself to a person
who is childish, careless and deluded by the
glamour of wealth. Such a person who thinks that
there is this world only and no other world, will
become a prey to me (Yama) again and again.

Expl. (1) amqqa: — A, Feaugaanafafy

gEq (V.T.)

IT IS DIFFICULT TO GET A RIGHT TEACHER

srgorray gl 4 3V
syvedishy qedt a9 [ 0
qerater qmT FIASE T
I p—— e -]

He (God) cannot even be heard by many.
Many will not know him (fully) even hearing.
One who can teach him truly is rare to be found.
One who can get a teacher is rare to be found.
One who knows, duly instructed, is also rare to be
found.

Expl, (1) i@ waq: 0% 31 auEg FRINIRE]

s gow: | o aFg: AT TNAFETAFTAN- |
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JiamifEa, soegihe: auacgmia: F19 9 gow:
@ (R.K.)

(2) Sri Vedeshatirtha gives the prose order
slightly differently. Fad JET Afae: @ wnaa:
Fuidal Fra1 FATGARY ahI AHA: AU | FARSE
unaa) @1 GEGIRRY FiaT Ay fa QS |

(V.T.)
q AONFT: A T
gIq qgar Frgam |
RATA® AT Aiika
spofra, fE srasawaaaE 1 <

He (God) who is taught by an inferior person
is inferior. Thought in many ways he is not
correctly understood. He (God) who is taught by
one who considers himself identical (with him) is
not comprehended at all. He is subtler than the
subtle and beyond the logic.

Expl. (1) Inferior thinkers have thought about
God in many inferior ways such as ‘He has only a
few qualities, he has material body, he is subordinate
to matter etc, Therefore, their concept of God is
inlerior and hence they have not understood him

correctly, AT AJFHTO AleH: AT ANFL: | Fa: |
I FHIIGIATAREENFaLgAIRTAGFRO F@-
AT B R g §59% quEwdr 39 4 wafd (R.K.)
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(2) Sri Vedashatirtha explains the first line
differently as follows : —

The concept of God as explained by Shaiva,
Brihma, Saura, Ganapatya etc., inferior thinkers is
inferior. Therefore, he is not correctly understood by
them. God is thought of as possessing infinite numbers
of qualities etc., (in Veda etc., sacred literature).
Therefore he cannot be equated with infeiior deities,

(i) ARor agsio AIMFEOTOGRIRAT S
gadl @ vafd| ga@d At Aw: Fafis gl
anaT agdgar Ha< §FgE: (V.T.)

(ii) agar aggoed CguEd Frmma: Sk
FAsA Ad A7 RISl o a@ Remmfaa (V.T.)

(3) %74 is one who considers himself identical
with TG | o1& F@MSAT (A FA7 @rag@ONIEATIAT
WA AT AT §3599 (R.K.)

The God (Brahman) taught by him cannot be

comprehended at all since he is devoid of any
attributes etc., a9 A AN HEfASy nfagt= afe )
arfafdagsatgaEng 4 vadifa viT (R.K.)

(4) Sri Vedeshatirtha explains it slightly differ-
ently closely following Bhashya as follows : —

a1 is one who does not rcalise the difference
between himself and God and considers himself as
identical with God. No true knowledge of God arises
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by bhis way of teaching, Jiva and Brahman are
different as they possess opposite attributes and the
knowledge of their identity is false knowledge. This
difference of attributes is mentioned as JIEHNE
afiarL. God is subtler than Jiva who is 31q],

=) wAr, A-ansgfuEsiag @ caeffa wHg
oF=g: | A Ah o FAOT A FIF FEA FI A A3 |
gFa: | SAEE: fAeguaifasoda e agie-
iR feogiFaiki veme | eommoefy Hago-
gifafs (V.T.)

(5) 3a wnarA-Mefafa sAwasa: | & ake nfa-
gia aif |« Mwrdag gIma 38R e |
sharai <4 faeoita A 7 39 fagi garg |
qxgAqrs 3 Hfuq asi A 4 S ||
33 seas (M.B.)

In this Bhashya attention is drawn to the arFgRIv

or the sentence in the next verse viz,, NRFAAT ga=|eg
g5’ wherein it is clearly stated that the knowledge

imparted by SfiadTWgAIH is the true knowledge,
FIFIIN 4T SR IRAT =i QW dguaEA)-

aiRda afd: g qGRRIT EaIwAT AT-INE
@ aFaafd PadgRar gzl 1 AW 3@
Arechfa saigdaa (V.T.)
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(6) Sri Sankara also takes AN as quu'l'ljﬁrm-
fis taught by one who does see any difference between
himself and Brahman. But he takes aifa: qrféq as a5
a1 thereby drawing the conclusion that there is no
absence of right knowledge. While as per Sri
Madhva’s interpretation the sentence HA=gie AfwT
atfi states that ‘No right knowledge arises when
taught by a person who thinks himself to be identical
with Brahman, The same sentence with #ifa: being
taken as 3mifq: as per Sri Sankara’s interpretation
states that ‘ There will be no absence of right knowl-
edge when taught by a person who does not see any
difference between himself and Brahman.

NSYAFARIAIATAE A7-ga91 AF eArenf anfa:
FATNNsTRFrAAT A1RT (S.B.)

It is pointed out by Sri Madhva that Sri Sankara’s
interpretation does not go well with the JT¥3319 or the
following sentence in the next verse viz., ‘SIS
A 3 |

() (i) sggumE, siggaRama: eflar sifisw
& ga: «a) 7 gega | JaFd 7 AgRIFIM=E (R.K.)
(it) srpgaronzia Naofa ... .oq: gag avaf

. (V.T.)
ATT THU ATATTTAAT

QIRISFART T 9 |
af :ame: gEgREats

T A Afada: qTET IR
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This knowledge (the knowledge of God)
cannot be obtained by logic, nor can it be removed
by logic (once firmly obtained through a proper
preceptor). O my dearest ! taught by a preceptor
who has realised the difference between himself
and God, it is rightly understood. You have
obtained it. You have firm conviction. O Nachi-
ketas ! One will not get enquirers like you.

Expl. (1) wgemr has to be understood in two
ways :— (i) @qr+3=r, (ii) NT+AAT cannot be easily
understood by logic or cannot be easily removed by
logic.

(2) 29 by one who knows the difference
between himself and God, -4 F@oNs-Aeffy staa

(R.K.)

(3) Is—FRraan, qEgfi: —aTREadaT (R.K.)

EXPOSITION OF GOD’S NATURE

TiFaeE Raratateed
AtE wygE: SreAd g aq |
aay a3t afaFataasha:
Rieagaa: swaTARen e o |
I know that the God who is conveyed by ‘a’
kara and who is. eternal is the final goal. That

eternal God cannot be obtained by the weak-
minded (by those who lack in jnana, bhakti etc.).
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Therefore, O Nachiketas I worshipped Agni (God)
present in sacrificial pit by the means (mind etc.)

that are devoted to God and obtained the eternal
(God).

Expl. (1) Before starting the teaching of the
nature of God, Yama assures Nachiketas that he
knows God well and he can teach him. g1 98 a&-
ta&y st am: (R.KL)

(2) =1fraq refers to God as one who is conveyed
by “a’ kara and who is eternal 3G s@ard} | I&IC-
=4 ¥ aq_ 4@ 7 tfan (R.K))

(3) 2afe:—f@f:, ffbgsag, gwgeseRy: (R.K.)

NG —F@FANFRE:, gF—a@ (R.K.)

(4) Nf@Zsg refers to mind etc., means that are
devoted to God. SFHRASY AG®T a&g fAsgaqr Asl-
aefifs aifs sifqanfa | sifvenfa = aifa gsarfor s
wyehf & R @wd 9@ (R.K.)

In this verse Yama informs Nachiketas that
(i) God is the final goal, (ii) He cannot be obtained
by weak-minded, (iii) Yama obtained his knowledge
by turning his mind towards him devotedly.

(5) This verse is [ully explained as follows :(—

sfid srErarsd @@ g Jafs: RRRE @@-
gewdRafifa sl | ergd: A Rwd w9 a@ A A
Ay grAFAIRdN: 99 Tud 9@ 9 qrEy | e
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JRAST 77 fed aeg Begaar Jemfa aify gsaif
aa. I o sfimgsy: af faa: aa fad ored =g
smaEf@ | (R.K.)

sy waa: afagt
FACIA-GATTR QA |
TANAAEZ T afagt Tt
gert N afakarsaene: 1 LN
O Nachiketas; having realised him (God)
who is the support of the world, who bestows end-
less fruits for the deeds and knowledge (dedicated
to him), who bestows fearlessness, who cannot be
fully explained even by Vedic hymns, who is sung
by the great (Chaturmukha Brahma etc.) and who
is the abode of liberated, you, the wise one,

rejected the fulfilment of worldly desires with a
firm mind.

Expi. (1) Some of the important characleristics
of God are explained here,

FAA-TT—FRA): WNIAIFAT: AnadagiaE . a
Ara~A, |

FNAEI—ENAT:  EAGIAaTE: 39 Agq,
@ greeda sfaqizfagazsafifd aEq |

Iemaq — Iefn:  aifzhn. ggglat Mea &

Iemaa | SfsA—ywHa | (R.K,)
1l
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& gaqr AFagafay

TeifEd aEdy gore |
seqERaETaT 3

Fear i g sl | R

The wise man, through contemplation, know-
ing him (God) who is difficult to be known, who
is hidden, who has entered all (to regulate them),
who is in the cave of heart of all, who is present
in the liberated, and who is everpresent, overcomes
both joy and sorrow.

Expl. (1) The nature of God who regulates the
liberated, being present in them, is explained here,

gwRamsEETRFaa gitn: € w@T gwfea-
unEsAAR AggAEaE | (V.T.)
(2) TRYAI—GHAAMAT , AT GHY 180
qa: |
(3) (i) a{:q‘ﬁqlf]ﬁﬂ——iqlﬂﬁiﬁﬂ (R.K.)
(i) Sffymeqrdl AT & S[<ATAT @ QT AN
NN q@eqraayT: @ ARA: aEARTE 39 (V.T.)

qad eI aFIRYE A
qTE GRAYATATT |
& Mg Mg & s
frga qa afadad 7=q 1 L)
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A mortal, hearing about him (God) who
supports (the whole world), who is subtle, and
knowing him (God) as distinct (from jiva) rejoices
reaching him who is the source of joy. I know
that the door of the abode (Vaikunta) is open to
Nachiketas who knows him.

Expl. (1) (i) 9R7 — SNGREHA, 994 — SHI1Q.
99% T, GIRE—ara FIAl, GH—AFISERE,

(i) MEAag—ag-anoha anasag (V.T.)

(iii) The reading wi% is explained as €9 u§
g (V. T.)

In this verse the important doctrine of God
being present in the liberated as distinct from him
and regulating him is specifically stated. This knowl-

edge will enable the seekers to obtain the right knowl-
edge of God.

AN GATANINFINTHATNFA |
WFYT YA WA IHIEIH g N L2 )
(Nachiketas asks) Tell me that which you
see as beyond dharma and adharma, distinct from
the cause and effect, distinct from the past and
present.
Expl. (1) Nachiketas wants to know the nature
of God as distinct from all others, He mentions some

ol the distinctions and wants to know the God who is
beyond all these,
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ad AR e @I Shaig 3 afimagag
qrdad (V.T.)
(2) FAFAQ@—F1ATG ®ROUE, H-FJ—aAgHa-

faegud (R.K )

(3) Vedeshatirtha interprets this verse slightly
differently as follows ; —

gafq, goarmd haiz-aq | ergafmal Sfwgead | a
Fav JAdqRd g sagad sEleEizagnziy eaq)
q HAS qoAARE g qard wsaIErFYq | ad. ge-

fagmsh @ 99 39 gwR 9338 aq AT gFRW 4T
(V.T.)

The fact of God being distinct from both Jiva
and Jada is brought out here,

a9 g1 FeqgAAAfea
agife aatfer 5 aggfa
afEsgeal smad 9tfa
aq qf dgor Aty 1 P g@Aagn
I shall briefly teach you the nature of that
which all Vedas primarily convey, for (dedicating
to) which all rituals are stated, desiring (the favour
of ) which the study of Veda and austerities are
undertaken. It is ‘Om’ (conveyed by ‘Om’ as
possessing infinite attributes).
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Expl. (1) raafa—ageagar avafa, aaga—
@ @&ad, aqifg—saln, segan—sameaeEmiRa,
IeRaeaiiad ar (R.K.)

(2) qaag 3 Fgsad (R.K.) 3 yuqRgumEmg
S qMHH (V.T.)

TAZTATIEAL AW CAZANEAL 97|
gagATIET Frear N AFsotqd am agu L

This is the imperishable Brahman. This is
Supreme Akshara. Knowing this Akshara, one
will get whatever one longs for.

Expl. (1) gra—afaify, o srgra—manei-
amsa (R.K.)
(2) QAT —3% AHFAT, WH—FaaaT (V. T.)

TATISITH AYRALISTAH TCH |
TATISTAT QFIeAT ATAH AEN=A 1| L6 )

This is the Chief support. This is a unique
support. Knowing this support one will be
honoured in the abode of Brahman.

Expl. (1) AYABFIT-
fAsegoniag, (R.K.)
(2) wagAarey A9 Ao qwasggy |
gawreHE- FET gead A1 859 || (M.B.)

\

ACAIHAA, RASTAT—
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q Fraa fRraa ar faafag
A Fafaq a 3377 g
A frar: woadisd guon
q T graaAfg T 11 L2

The wise (who has attained Brahmaloka) is
not born, nor dies. (because) God (who is his
bimba) is not born from any, nor dies. This one
(the Jiva) even when he has the bondage of body,
is not born, is eternal and changeless (in respect
of its Svarupa. Birth and death pertain only to its
body). Therefore, (It goes without saying that at
liberation also) it is not born nor dies (in respect
of its Svarupa). (When in bondage also) It is not
killed when the body is killed.

Expl. (1) In this verse it is stated that one who
attains Bramhaloka will not have birth and death,
Birth and death pertain to body only, The liberated
has no gross body. There is no birth and death for
Jivasvarupa either during bondage or when liberated.
God is bimba, Jiva is pratibimba. The bimba is
eternal, Therefore, pratibimba is also eternal,

(i) wnadl SengfdAar,  areanaafash
tganfadegsragdl 4 & (R.K.)

(i) g 7 w4 @) e saaRuReRas
T gafafgfd (Vyasatirtha Tika)
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(iii) @&IA) SFHEAEE Aned-agdl gifad: |
@0 Jad aqFeEEil aifie frga gwt (R K.)
(2) (i) guo:—gi 2equfa n=gdfa guo: | 2w.-
F7qgw: (R.K.)
(ii) zraa:—AfEFR: (R.K.)

g7a1 YA A g+ TR A |
o &t 7 Pyt M gfa T gead o iR
If the slayer thinks that he slays and if the
slain thinks that he is slain, both of them do not
understand. He does not slay, nor is the other
slain.

Expl. (1) Death pertains to body only. The soul

being eternal cannot be slain, Sg@esg®@ fAcgeaTlRia
a3 (R.K.)

OPPOSITE ATTRIBUTES OF GOD

soncoftaTa AEal adaTa

wreE weAfafeal gy |
aAwg: Tgafa Nams:

q1F: VG FHGATAATAT: || R0 )

In the cavity of the heart of the Jiva there is
God. He (God) is smaller than the smallest and
bigger than the biggest. One who has firm faith in
God who is far superior to him will see him by
his grace and get freed from the sorrow,
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Expl. (1) 9@ =al:—Na&, oA : —AHRA<E-
ﬁ‘?}ﬁQQQiﬁgﬂﬁaﬁﬁEqéﬂi—Hc who has firm faith
in Vishnu conveyed by ‘a’ kara,

ArehaY gt awfe gam oifs qda: )
FEF ATIAL XS A=A Frgasha o
Sitting, he moves far; laying he goes every-

where. Who else than I can know him who is
the cause of joy and sorrow ?

Expl. (1) In this verse the great power of God
i.e., possessing of contradiclory attributes is explained.

AN gt avfa war @i gda: |
tyalg wiar By Beg szg@Et | (M.B.)
(2) AZINEH—AgH HAGH FWIE ¥AG: AY) AEHT:
d% (Vyasatirtha Tika)
(3) agmg:—RAgargigeg -@srufAfa aEga (V. T.)

(4) Sri Vedeshatirtha interprets ‘ka’ as Chatur-
mukhabrahma and explains as follows :—

AT §: AGT § GFHSIRIGIHR Figuefy 7 @-a
@d: |

Only Chaturmukhabrahma, other than me, can
understand him (through the entire Vedas) but no one
else, (V.T.)

AT TG wagEsaafeaay |
Aeted Rrgaeme asan i T oEfa <))
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The wise, knowing the lord who is present in
the perishable bodies without being affected by the
bodily effects, who is great and powerful, will be
free from the sorrow.

Expl, (1) sigba—adkGfaasfasm@asar fag
frgn—ygada, sirAa—anfaag (R.K.)
(2) srntta—aFasdfean, fAya—samg
(V.T.)
GOD’S GRACE IS ESSENTIAL

ATAATAT ATHAA SIT:
q AQAT T TEAT AT |

TRIT T AT IV /
aeT areAt PR @ &g i x2 )

The God cannot be realised by mere discourses
(of scriptures), nor by intelligence, not even by the
wide study (of scriptures). He can be realised only
by him whom God chooses. The lord will reveal
his nature to him.

Expl. (1) The importance of God’s grace is
brought out in this verse. ZRY FYA-qE TR |

(2) Since God is avyakta he cannot be realised
without his grace. HIA-IAT AsTHF@WNER qeqas &A1
HqUeAfT wiE: | aw g, ¢ AAsAaT aaife Rgf R

(R.K.)
12
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MORAL PREPARATION

Fifacay gakar aror aamfea: |
AR it SERATn AT | ]9 |

He who does not withdraw himself from the
evil conduct, who is not dedicated (to God), who
has no correct assessment (of things), whose mind
is not yet withdrawn (from the worldly objects)
cannot obtain God’s grace through knowledge.

Expl. (1) In this verse it is stated that to obtain
God’s grace good conduct, withdrawal of mind and
senses from the worldly objects, correct assessment of
the priorities ot things and dedication to God are very
essential,

agE: garREerad fh weaRewafed: sEaa
THIERIAAT axEAESfa wEaE (R.K.)

(2) S —BaRAAEg: anaferfEa:, s
fga: — qwiaeg awr A, AFFaREE: — Asgad
yegfgdla:, aFHT — SFEERN, CF Aad  awgE
Argand (R.K.)

(3) Sri Vedeshatirtha takes the negative particle

7 with all the adjectives and explains the purport of
this verse as follows :—

A gafarfrdisfest 7 feg aafmar faga qa |
sl wnafErRal 7 g afmgfla | smmiRar
aqraeggIARa-n @ freg qeagImIRang | sra-
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aFq Beaegferal 4 fEeg Reaegfemas Qs
AT WARGIAAT ¢ mgarfed: (V.T.)

T AW F @A NN AT AT |
FEGATAIAGT & LUT A IT & N4
He, for whom Kshatriya and Brahmana are

food, and death god is the sauce, who really knows,
where and how he is ?

Expl. (1) In this verse the glory of God as the
destroyer of all is explained. Wnad: FIGEHHFART
qlgIed A% a’@ gaaanag (V.T.)

(2) 7", & and 5 can be taken in their well-
known senses of people of Brahmana and Kshatriya
varnas, and the deity of death, and also in their

special senses of Brahma, Vayu and Rudra, dF #&-
geR @@t @ AEo: F9gge) A | &s-
=3 gaT@iAE @ A 13: | 37 AR, 94g-
arHr % (V.T.)

(3) aA—AFUBIEY, FAT—IHIRRY (V.T.)

(4) Sri Vedeshatirtha explains, ‘% geur’ etc.,
in another way—: ¥gH@ U9 §41 JAWIFRY & 3 |
g3 & A« 9 @arar fasfa Famsaa g @aT)
QIE WFAEWESEIRRE TR @l (V.T.)
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It is only Chaturmukhabrahma, who with the
grace of God present within him, knows where
God is and how he is,

T seRafaely saaveraa fzdvar ag amarn
Tt agt

TWO FORMS OF GOD AT HEART

FA Madt gHa" ANH

et afaet @ g
Sraaq sgfa azfa

it 3 = ramfadan o

Those who know Brahman, who perform the
five Yajnas, five Agnividyas, and Nachiketa
sacrifice three times, speak of the two (forms of
God) that enjoy the fruits of the good deeds, that
are present into the chief seat of the supreme at
the heart in the body—the product’ of the good
deeds—as shade and light (bestowing the joy and
SOIrow).

Expl. (1) In this verse, the place of meditation,
and the two forms of God that are at the place of
meditation are described. The two forms of God viz,,
Atma and Antaratma are present at the heart. These
forms are present in Mukhyaprana who is present at
heart, and who is the chief seat of the supreme (God).
Thus both Mukhyaprana, and the two forms of God
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in him are present at the heart. God present in his
two forms enjoys the fruits of the good deeds of the
person concerned in order to favour him, Rita means
the fruits of good deeds. The two forms of the God
are compared to shade and light to indicate that
these bestow joy and sorrow. Thus two important
tenets are mentioned here—

(i) Mukhyaprana is the chief seat of God. God
is present in Mukhyaprana who is present in the
heart, (This fact of Mukhyaprana being the chief
seat of God is also mentioned in the Isavasya hymn
TG etc.)

(ii) God enjoys the fruits of good deeds in order
to bestow his favour.

(2) (i) gaa® Ah—yguagafaf 3, goafafia-
R |
(i) WA — gaNANAR, W — WH-ATqq,
aAga-ard, Fa Ay FAiReel gegardt |
(ili) EAH—gFawe fNa-a) srarau@Eea -
=gfaze) (R.K.)
(3) Those who know and can speak about such

God, are those who perform five Yajnas, five Agni-
vidyas, and Nachiketa sacrifice thrice,

(i) 99w — RaRgyangaaeaaRIIangas-
a4, geeFagfifgefagmifas ar)

(i) BEEN—areagre: gEEd @ geg:Ed)
(R.K.)
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(4) The import of this katha hymn is discussed
in Gubadhikarana of Brahmasutras in detail ‘Tgi
afeEreRTY & a@@mr’| The full implication of this
hymn is ‘gITEM@AAY A7 gl wT: (R.K.)

(5) ararFauRfa Ftw @ B faa:

q fop: o @i ReAeggEe |
gu fiafa ame @ sEa Bgst 9y (M.B.)
God is present in his two [orms Atm3a and Anta-

ratma in Vayu (who is present in the heart) and
enjoys the fruits of the good deeds of wise men,

T: AFAAATARAE A AeqTH |
avd fadiwat o afadad adata iR

We may meditate upon the Nachiketa Agni
(God present in Nachiketa sacrificial fire) who is
the final goal for the worshippers, who is supreme
Akshara and Brahman, who is a fearless shore to
those who desire to cross over (the ocean of trans-

migration).
Expl. (1) 8 —aaigr, qAmam—~EwEifs@m
(R.K.)
aifaFqufi—oerfied wna-au , adafg—earg s =
(V.T.)

THE METAPHOR OF CHARIOT

wtentd cfud fafg ol cadg =1
afy g awfy Rfg am: sagdg =020
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ghgatn garag: Reaiddyg Maaua)
aeRfgaamgs Wrgdffam 18

Know the Jiva as the owner of the chariot,
body as the chariot, the discriminating ability of
intellect (Viveka) as the charioteer, and the mind
as the reins.

They say, the senses are the horses, the objects
of the senses are the paths, the self with the senses
and mind, the wise say, is the enjoyer.

Expl. (1) In these verses, the functioning of a
Jiva is described with the chariot-metaphor,

(2) e —arfieasatied e, mmea—ga
Mau—Esagar mwada, fAvaa—sraenggs-
WA (R.K.)

FEARFEIIT TTAYH/A AAET |G |
aefegaroaggate guvar g aed: 14
a%g fagmaa wafa gwa aaer g1
aeafegafor agafa agsar ga |wd: 1€

He who has discrimination and whose

mind is not controlled, has his senses out of
control like unruly horses of a charioteer.

He who has no discrimination and whose
mind is controlled, has his senses under his control
like good horses of a charioteer,
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Expl. (1) The chariot-metaphor is further con-
tinued here.

(2) (i) ABFAI-REFdT:, FAFEnT—aER-
AT (R.K.)
(i) siftgmaT — T afatReggneatiats-
arfEEa: (V.T.)

AEAFAGETT TIAATER: |1 AFR: |
7 & Fergamfa et aifmssf v

a%g fagaa wafy gaaes: agr gl )
a g acgmafa W @ 7 JEd <

He who has no discrimination, who has no
control over the mind, and is ever impure, will not
obtain him (God) and remains in transmigration.

He who has discrimination, who has control
over his mind, and is ever pure, will obtain him
(God) and is not born again.

Expl. (1) stfagma — Rasmagfeasanfida:,
ygia: —Rsgereang (R.K.)

(2) a9z —u4 331 {g ATNEEIL (R.K.)

Rramactadeg am sxgEme |
Asea: qremmfa afgso: god ggg e

He who has his discriminating intellect as his
charioteer, who controls the rein of his mind, will
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reach the other end of the path (of transmigration)
i.e., the Lord Vishnu.

Expl. (1) S(eaq:—HgRIZ=AT:, IRA-ATE,
afgenl: i 9f EeqmRfy (R.K.)

THE HIERARCHY OF DEITIES

gy g g stal: swadsaw ot /a3 )
AFEEG T I THTEAT AT qTC: 1 Lo )
AgA: TASAHASATIA T UL |

gaara Tt PRy ot wiwr & qor ko LR

Objects are greater than senses. The mind is
greater than objects. The buddhi is greater than
mind. Mahat is greater than buddhi. Avyakta is
greater than Mahat. Purusha is greater than
Avyakta. There is none greater than Purusha. He
is the end and he is the final goal.

Expl. (1) In order to stress that meditation of
God be undertaken with the knowledge that God is
the highest in the hierarchy of deities, the hierarchy
is described here, WNAGA ARAFFANET Hraffy

WET qaranasaqaE (R.K.)

2. The words %, 31, #ag etc. stand for the
respective presiding deities here, The details of the

presiding deities are as under ;
13
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(i) The presiding deities of the five Jnanendriyas
and the five Karmendriyas are : @qgr.%tqﬁarmﬁwﬁki-
sg-agagyn: | (R.K.)

(ii) The presiding deities of the five objects
sabda, sparsha, rupa, rasa and gandha are Uit sreoh
qradt fas (R.K.) Though sabda, sparsha etc., are
five, @Yquit and Jr&uit preside over two each, and qradht
presides over the filth object.

(iii) The presiding deities of wag, 3f&, #gT, and
3y~ are as under :

gxdl-aRen aafmfa, gigaafmfED quad,

Agaifmr ffa:, ssawmfmfBd@ satm@a) 0
(R.K.).

These presiding deities belong to the hierarchical
order of deities as described in the verses gfFaavg: qur f&
a14l: etc. that is to say, the presiding deities of
objects are higher than the presiding deities of senses
and so on,

3. For Srotra etc., senses and objects there are
more than one presiding deity. Therelore, enumera-
tion of the presiding deities slightly differs in different
contexts., This does not amount to any contradiction,

Maafiaifaa: qga 3@ srgsraw IwEf &Ry
(V.T.)
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QT QAY YA YSIAT T THTA |
TZAY ATAT LAT GEAAT FEAzlOha 1 L
He is hidden in all beings and does not reveal
himself. However, he is seen by those who can see
the subtle with their subtle and distinct intellect.

Expl. (1) The God who is highest in the
hierarchy of deities, is present in all beings. But he
cannot be seen by all, Only those who have sharpened
their intellect by the study ol scripture etc,, and have
. obtained God’s grace, can see him,

(2) g indicates the obtaining of God’s grace.
g: wnAEIRRgaaH: (R.K.)

(3) smgr—sAmiSfaaar wnamgizaf=ag
(R.K.)

=Y A1 Aafq T qas3T ;T At |
wiAmeAty nefy ausdg e e i

The wise man should know the speech
controlled by mind, mind by knowledge, the
knowledge by Mahat, and Mahat by the blissful
supreme.

Expl. (1) Here the speech, mind etc., stand for
the respective presiding deities. These deities are
controlled by the higher deities in the hierarchy as
explained in this and earlier two verses, All these are
ultimately controlled by the supreme God.



100 KATHAKOPANISHAD

(i) a5¥d, means faai fradq ) fand am ag
direafu-aan | afaas faraafemd: (R.K.) consider-
ing the qMMAIFRAA! as controlled by wAfamfRaar
is meant by q?@?[ E1S qdfg | This is further extended.

(ii) arEa—amfmfAd: sman foa: 246, aaf-
ARy Radwgaly asdq  afigada endq |
Attt g seef—ararfrafa): gadmrea
a¥q | FEA—FAOEREE,  aef-aewaifimiea:
Afgara: 87| aqa @A arafi—gesd enaf
qArAfy 939 (R.K.)

The presiding deities of Vak viz., Parvati, Varuni
and Sauparni are controlled by the presiding deities
of mind viz,, Siva, Sesha and Suparna. These are
controlled by the presiding deities of Jnana viz,,
Sarasvati and Bharati, These are controlled by the
presiding deities of Mahat viz., Brahma and Vayu,
These are controlled by the Supreme God.

(iii) In between Virincha-Vayu and Supreme
God, avyakta or Sritatva should be taken, This is
not explicitly stated because Sri being the wile of the
Lord, her being controlled by the Lord goes without
saying. sa@e @ugAgad fghaf Awa (R K)

(iv) At the beginning, the fact of the presiding
deities of senses being controlled by the presiding
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deities of Vak be understoccd though it is not men-
tioned in this verse.

(v) @i g gFRmfimfaa: sgwE Qe
aify amfrmifEdly  gddaeidloeiy adRkkE i
asaq |

Ifaga sma wicw gua ffga |

FCE i fAfran e an git aawy
FAAY a1 L8 1
Arise, awake, obtaining the great (preceptors).
realise. (God). It (the transmigration) is sharp
like the edge of a razor. The wise say the path
(to God)is difficult.
Expl. (1) Sfga—amifaafasateramq fgar waaq |

o —efety gaEd (R.K.)
(2) auA—ITqararEai (V.T.)

MEDITATE ON THE SUPREME GOD

HASIATTAATAASTS AAT 3 Frgnsregas |
HAIA Aga: 9 g A9eT a gaggaig
agsqq ) 4 i
One will be free from the clutches of death
(transmigration) having the firm knowledge of him
(God) who is without the quality of sound and
beyond words, without the quality of touch
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and beyond the sense of touch, without colour
and beyond the eye, who is undecaying, who is
without the quality of taste and beyond tongue,
eternal, without odour and beyond the sense of
ghrana, who is without beginning and end, higher
than Mahat (chaturmukha brahma) and who is
unchanged.
Expl. (1) AT-TA—RYOEN =G =, Eqd,
—®IUIEA Affasg@Egag (R.K.) and so on
(2) NiawaqRuEara osqa aimdlan)| agd:—
AgvaAIfGaIfAaggaerd WA, YIa—aHIFIFE, 4g-
gard—uagfaaye (R.K.)
(3) srmgfmaiRar eaaRARIag=ad |
sl IIBPUIAAT THAGFIBI0TT,
(V.T.)
afaRagriead gegnis aAEaaq |
IFET o1 T AT AFETH AL |
7 g% uH 18 WA AmEafy |
qqq: AFHIS q7 AZIAATT Feqa )
AN FTA gl il L&

A wise man will be honoured in the assembly
of learned (or in the world of Brahma) who
recites or hears this ancient story of Nachiketas
narrated by the god of death.
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He who will make this great secret heard in
the assembly of learned will have everlasting
result, everlasting result.

Expl. (1) Here the benefits of reciting, listening

and making this teaching listened are narrated.

(2) el snzuaf | Swaafagronmaf 1 (R.K.)

gfa stz sgqend gdvar agh
TAATEATT: TATE:

fEareny aynag

WITHDRAW THE SENSES FROM THE OUTSIDE
OBJECTS
qufy @i sagmy @awy:
AEATY TUF, T2 F1#qTRT |
FETAC TeAMEAARET
AgATFCHTAFSIAN L0
The Self-subsisting (God) has created the
senses as proceeding outward. Therefore, (the
Jiva) looks outward but not within. A wise man,
desiring the eternal, turning back his eye (senses)
sees the God within.
Expl. (1) The senses normally proceed outward
towards the external objects and get engrossed in
them, But a wise man withdraws them (rom the
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outside objects and fixes his mind on the God within
himself.

(2) aif-gFamfo, . quis—qusgaif, sagora—
Fhaarasid | [k—a@e fAemd (R.K.)
(3) "wgR—a@a-A: WA, qgA: qAJ AT
(R.K.)

(4) ogaag—Asiva:  quagaguRaon:
(R.K.)
qqa: ®AFIata e
a gematea fraas qroa)
AT N g fGfzean
gaagaftse 7 s 1 =
The un-wise go after the outward pleasures.
They walk into the net of death (transmigration)
that is widely spread. But the wise knowing the

firm and eternal (liberation) will not seek the
unstable here.

Expl, (1) Fian:—sifF@faa:,  qua—ama, fa-
qE-agHIdae, g —sifaEmmaae: (R K.)

EXPOSITION OF THE NATURE OF GOD

AT ®T T WA LT ETHI HYA |
g st frms oRfRread | qag aqn 2y
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(Nachiketas asks) Is it He by the direction of
whom one experiences the colour, taste, odour,
sound, touch, and sex, who remains after liberation
(and regulates the liberated).

(Yama said) This, verily is that (God).

Expl. (1) After Yama stressed the importance of
vairagya in the earlier two verses, Nachiketas who
had already developed such vairagya asks Yama to
teach him the nature of God who regulates the
liberated. Nachiketas points out that the Jiva under-
goes the worldly experiences by the direction of God
only. He asks—is it the very God who remains after
liberation and regulates Jiva? Yama confirms it by
saying ‘ gag aq’

(2) (i) 39 3" s@on IRa: wqdA, BerAif
a3qq. ShAlE A@ o AW aRfsgd haiwaEa one

ffafy s | gfa o) an: sgawE—<azakfa

(ii) afakar ®a fasgsamafgga g
SNafFgmawanazasy g=s8fa (V.T.)

WA FEHArEE SR Jargagata |
agred frgaean qear A q or=fa n g
(Yama said) The wise, knowing the great and
omnipresent God, by whose direction one
experiences the deep sleep state, the dream, and

waking state, will be free from the sorrow.
14
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Expi. (1) The lact of God being the regulator of
Jiva in the states ol dcep-sleep, dream, and waking is
explained here.

(2) The statement ‘%aq q & T9&™ @ 5@
garaay’ (II-2-6) should be preponed here, since the
teaching of the nature ol God who regulates Jivas in
all states and after liberation commences here. That

is why the verse ‘g q’ etc., is commented upon
here in the Bhashya, ‘878 & QE' gaaqifa’ irﬁ giagr-
FIFqAaR) Asafafy azfa | WY er3a saregT
(R.K)
(3) &% ErFaneg: |AgLEHaIfMeIdo (V.T )

7 g% AeaF e Aantcane
Fat gAvsaT 7 aay fafagead 1w
He who knows the God who enjoys the
essence (being present in the body), who is present
near the Jiva (regulating him), who is the Lord of
the past and the future (the present also), does
not try to protect himself (as he knows that God
is protecting him). This verily is that (God).
Expl. (1) Yama mentions some more characteris-
tics of God here and confirms that this is exactly the
nature of God asked by Nachiketas,

(2) (i) A —nAY gEn<ifa "eag: aa| 3 fuwr
growrfafy amd (RK)
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He who enjoys the essence being present in the
body. This is an adjunctive of God,

(ii) shanfaga—sNaaNt afsamsaar fReaq
(R.K.)

(iii) @ FAfgrad—emard Ma g Fesf)
aAE g3 GEAA A 3@ FiEr @Ry A
ggad (R.K.)

(iv) Qa8 ad—ad @q1 98 ad (dg MHY0H o

(R.K.)

Naaifas | Al @w @y ANsFazd wafq |
gea-aceq & guamfaswa a1 (M.B.) Mafafa  fghar
sggul | eiffasifcfa gmdl garadags wafa (V.T.)

%: 9 ATASHAAFT: TIAAIA |
aet afyga fagea Ay Afrsauzafa
qag ag N & |
He (God) who created the not yet born
(Chaturmukha brahma) before tapas (Siva) and
before ap (ap etc., five elements), and who,
entering into the cave (of heart), sees himself
along with the other beings. This verily is that
(God).

Expl. (1) Aqaqq—qaadd agqed | asamf
BRmoi g wnAegEEagIa) WEr R I,
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gASfaad | @ auqr wiad A& | BReg qdasie g wnad)
g gfd awq (R.K.)

g% etc,, deities are born [rom the respective
limbs of God and also from FI3y But #&T is born
trom God alone. This is indicated by referring to him
as 379 here.

(2) (i) A9F:—aNAERIA,  AZFT:—AFHAF:
Ja+a: qd Aqga—araa9d (R K.)
(i) et 9B fmqd @A gatn—ya: qe
sgqEfd (R.K.)
(3) (i) ormmAeaa v aqwE: FERfy
qd A TAFTAIE qASE TgHEH,
A W gErEe gdga: geifng
5. qgafa gz fwy: g ov efy d@fea: |
(M .B.)
(i) aur ¢ gEfrgafasenfEar sar ga g
FANT gAAIA 7 qgr wnad q@ | g sidanaEa:
qIASIIS I | (M.B.)
g7 arove dfymeafagaaman
qet sfaga fagedt a1 @fasgm=an v

He who resides with Mukhyaprana (in the
body), who is designated as Aditi as he eats
(destroys) all, who is Supreme among deities,
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manifests his form, in many incarnations along
with creating beings. This verily is that,

Expl. (1) 9garq, gavegong sifzfaaidl, Iaamfi—
giRAaw, a—vnay:, saswad— RREgagr sagmg
ARaIArATRIaa @A migulEagEE (R K.)

(9) srzazRRfafiey: moafka: fea: )
IR Xaqreay @ @A A ||

AragAifEn qErEeassad |
& gg agifsy: qearar g 3@t || (M.B.)

weoRfafEa sadgt mF g7 gaat afivoif:
33 fyx F= woafy: efasalg: agsafada
nelil

Agni (God Hari) the all-knower, who is
placed in the teacher and pupil like the embryo
well-borne by pregnant women should be daily
adored by men who are God-conscious and who
possess the sacrificial offerings. This, verily is
that

Expl (1) (i) =17oft ordinarily means sacrificial
fire-producing pair ol sticks. But here it refers to the
pair of the teacher and pupil. e G FAOTHR
N SRfA ®qA | A FIEAE: O gE@wyT: g g
qeRmargi @) gefasa) st (R.K.)
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(ii) stra g1 AdNfa smagn, agafamr gk,
$o: — &g,
(2) (i) gi Wi Aspeoanjsisga): |
gya: & fa wafz: gesan: (M.B.)
(if) ¥4 o @l (M B.)

gaxNXfy g wed 97 9 a7 |

& T 9 wfGar ag aedfa sua 1
gag agn
He from whom the Sun arises (at the time of
creation), in whom the Sun sets (at the time of
destruction), on whom all deities are dependent,
none can surpass him (either in respect of nature
or qualities). This verily is that.

Expl. (1) g% glow® qa: REG | a7 7 &
g@gA1S ored nssfd | (R.K.)

(2) wfdan —amfs@ f&an (R.K.)

(3) & oTa: @&GAY 41 ®HA 4 I AqE@f (R.K.)

UNITY OF GOD
AT AT 9P azfag |
gan g geyamia 7 gg g ggatan o

Whatever is here, that is there. Whatever is
there, that too, is here (the incarnational forms
of God that are here in the body etc., are same
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as the original form of God that is in Vaikuntha
and vice-versa. There is absolutely no difference
between Mula-rupa and avatara-rupas). He who
sees difference (between Mula-rupa and avatara-
rupas) gets the death of death (i.e Tamas).

Expl. (1) Here the absence ol difference among
different forms of God is stressed. There is no
difference either between Mula-rupa and avatara-rupas
or between one avatara-rupa and another, There is
neither difference, nor difference and non-difference
(bheda or bhedabheda). To see any such difference
is sinful and will lead to Tamas,

(2) T gigatant FsgReifky 9 @fea: |
g 07 ge&Id qgErgoiag: |)
azeqa @ fsy: sgutafzos a
quia: @&gdl aify @Y Ass azafa
y@eTafy, ger @ qa qIEEIag |
- YWz aat aiffa 9 €39 1| (M.B.)
(3) (i) §—2gifey, aggansaafa a3 sga—
I50sIRAFY ABwaaar & ad: &gl A Aife
gzgA gBwadfa agg g1y feagnagnsian (R.K.)
(i) 9 §§ 9NTYBEIITTRELY A1AT-AAFH
g1 7L ATINE a1 q3afa g g g W ameg
g (R.K.)
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(iii) g w=gid. sr@eafafa (V.T.)
g9 indicates two points: (i) not even slight,
(ii) not even difference and non-difference, One
should not see even slight difference between Mula-
rupa and avatara-rupa, nor should see difference and
non-difference (bhedabheda) between them is the
implication of 9 |

waRHT g g9 Ted) fasga: |
aiaYeqaIai a1 teqa ar fFafed ||
3 zszfAod (M.B.)

g gfa ‘@’ 2= egeqfasa: Fdzfaeay
(M.B.)

aaaYTmEsy A7 alea fRga
g @ 74 wssfa 7 g7 AR agafzu

There is nothing different here (no quality,
action, etc., that are present in Mula-rupa or
avatara-rupas are different from them). This
should be realised by the mind (duly trained). He
who sees them different (who sees the quality,
actions etc., of God as different from him) will
get the death of death (Tamas).

Expl. (1) In the previous verse, it was stated
that there is no difference between Mula-rupa and
avatara-rupas ol God. In this verse it is stated that
there is no difference between quality, actions etc.,
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of God and him. There is no difference between
avayava and avayavin also in respect of God. Thus,
there is no repetition of the points made in these two

verses, Ad: QAN A qAGHT a ERIEANTARXE =
quHATafegad (R.K.)

(2) a¥IqAAT 7 qOUAT T qEETA |
R 37 3si Azf=Ewala )
grAaraaal A1 wiaf sIEEIRoT (M.B.)

(3) & 4B®Y HIANEUY AT fhET  [UIFRANLH
arar fas aifie | (RK.)
(4) AAGI—yAoIfCEREIA /a4 (V.T.)

AFIATT: JEN qw Aveaty fagha |

U JATsTEF 7 qa fagaead |
gagas Il R I
Purusha (God) of the size of a thumb resides
at the heart. He regulates the past and the future.
Therefore, one (who knows him) does not desire
to protect himself (as he is sure of God protecting

him). This, verily, is that.

Expl. (1) Here the thumb-size form of God is
described for the sake ol meditation. Because the
heart is of thumb-size, the God manifest at the heart

is described as thumb-size,
15
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(i) Sqrgard aRmmfazeag srgeam 3f |
(R.K.)

(i) g5ae qaggyIRfaaraTeny aar I9=9aq |
qeaqitaontisawar ar aqtsaq gfa wa: | (R.K.)

AFATT: EN sANfaftaigas: |
A YATIT @ T F I 5 ||
T ag i 230
Purusha (God) of the size of a thumb is like
a flame without smoke. He regulates the past
and present. He is today and he is tomorrow
(he is ever-present). This verily, is that.
Expl. (1) (i) 9gas:—fd@: (R.K.) yAEAgar-
fafka swmwg gad: (V.T.)

(i) 9 @arg g 3 A Aaffe g@d (R K.)

aM& it 39 vaay g
aF galq 99 939 ararg faasfan e
Just as the water rained on the peak of
mountains flows down in many directions, simi-
larly, he who sees the attributes as different from
the God will go down (following the wrong
knowledge of difference).
Expl. (1) Tt is already stated that there is no
dilference between the quality, actions etc,, the
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attributes of God and God. The consequences of
the wrong knowledge of such difference are explained
here with a simile.

(2) R galq snwEsAd a1 gud 93 AR
dzzeAg JeaEra@s Amafi—an: mak (R.K.)

JIVA IS SIMILAR TO GOD BUT NOT
IDENTICAL

Figs: B geAifas qiEdg vafa
ug gAfdsma sear swafa Mam o

Just as pure water poured into pure water
becomes similar to it, similarly, O Gautama! the
Chief of the seers (Vayu) who knows becomes
similar (to God).

Expl. (1) Here it is stated that the liberated
souls become similar to God but not identical with
him,

(2) (i) arRg wafy 7 g a’a afgeaad (R.K.)

(ii) qrEng wnaegzm e vafg | g9 @
(V.T.)

(3) (i) Bsma g3 fAsEa giamra @l gw:
Igg@: ¢4 wafy wnasgzm ¢a wafx | 4 g azFawAf
Aareg aigardia frg amsafaed: (RK.)

(i) AsmaY gavar @ aigdn gw: §q
gz wafa | fRasa shar g@d: (V.T.)
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Even Chaturmukha and Vayu who are the chief
among the knowers and masters of other knowers will
become similar to God after liberation but not
identical, Thercfore there is no question of other
Jivas becoming identical with God.

g gifamen gaai 7 BRisa: |
Ak g gzana fBoeg nesf |
7 g aguai arfa fepra=y amigern: |
APEMTERYET SAgaE g3 ||
gfa afdsamaim (M.B.)
gfa weRafelz Bdmaagsg ggar ag

fdfrarsarmer G a9

GOD CONTROLS OUR BODY

AR TEATTRAAT: |

®IU1F 7 Mafy Fgw fgsaa
gagas i L

He who firmly knows that this body of eleven
outlets is controlled by the unborn and of un-
restricted knowledge (God), will be free from the
sorrow. He attains final liberation being already
freed (from the attachment to the body etc.). This,
verily 1s that.

Expl. (1) The fact of body etc., being under the
control of God, and therefore, one should not think
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it as ‘mine’ is stressed in this verse : a@&: wnagdiadE
g qaal Saiffa widae (R K.)

(2) The eleven outlets of a body are : &?Iaaqq,
I3, @4, 799, ANg@ T | (R.K.)

Sri Vedeshatirtha mentions these eleven outlels
slightly differently : ﬂgsﬂ bﬂ% arfaeh ﬁ(il afd qa
Meogifa | afoga ga 3fa At Bufy qaf
gHIcTgfag g (V.T.)

(3) AFFAT:—KFF(fad: wnaa: (V.T.) AgEE—
unagdlaaar s, aea@eh 9 el (RK.)

(4) @ifm@mET gfa Bge el seeaEad
fiisal Bigsad (R.K.)

(5) @8 da—@ar gedag | cERIATEgRERa-
o 7 | (R.K.)

EXPOSITION OF THE NATURE OF GOD
g gfavggrraftaay
giar ARazfafagduag |
ITECHTIAGENN QAT
M HATT ATIAT HF FEF NN

He is flawless, the essence of all, present in
Vayu, blissful, present in antariksa, present in
the senses, present on the sacrificial altar, has
plenty of food, is present in the pot (of Somarasa),
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present in Brahma etc. deities, present in the
Vedas, present in Prakriti (Sree), present in the
water-born, present in the earth-born, present in
the knowledge of the liberated, present in those
that are born on mountains, conveyed by the
Vedas, and has an infinite number of qualities.

Expl. (1) The glory of God is described here

bringing out many of his characteristics :

g9 —-& 18 AT GRETS §8: fawless,

essence ol all,

gea—gl—ad, oxdfifd glsa agen:
present in Vayu,

ag:-d—al, §—g®@ 9% 4G: 9g: bliss(ul.

Qa—galifd - weaiRfisaafa  sguadifa sFaar-
fa®a: present in the senses.

Afiwg—aal gsgaar e afEsd present in
the sacrificial altar.

sfafd: — sfg—arfaafaa gq- o7 awa q: Afqy:
g qaifafa: one who has plenty of good.

gd—amEyy Auwed fagdf gloag,
present in the pot of Somarasa,

WHI—AY A@RIAY deehifs #@q present in

Brahma etc, deities.
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wagd—kd—aqided 32 yeffy ‘G present
in the Vedas,

SNAGI—ITRET: | ol 53W =4 present in
Prakriti i.e., Sree,

FKAN—HAT Wna-d Ny gy Sa g
a7 e {ﬁ‘l AT present in the liberated.

ﬂiﬁ{—ﬁ@qﬁ} EIt’{ﬂf(l'IcﬂEI'I—conveyed by Veda
as its chiel sense,

g&d,, gﬂTl{lﬁEEﬂE{\ has an infinite number of
qualities,

These are some of the characteristics of God.

GOD REGULATES BREATHING
FeT grorgwAaty aTd sarata |
Ay FIRAREN (5% ar IoEd w2
He puts up the breath prana upward, and
‘he breath apana downward. All deities adore
1im who is designated as Vamana, and resides in
he middle.

Expl. (1) God directing even the breathing is
lescribed here. God relerred to here is the same
vho is referred to as Angusthamatra earlier.

(2) s@F —d: (R.K.) TF7—ar 858 qer-
reard, e ammegafizan q@ar ama: (V.T.)
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wa fasgmas ahcea e
Refzgsana@ fas aftfareas
aag aq I8l
(Nachiketas asks) when the embodied Jiva
casts away the gross body, and is also freed from
the subtle body, what is it that remains ? This
verily, is that.

Expl. (1) Regmasg—e@ig @sd:;, w@a—aqsa-
2gra fAgsgaaa azfy ged: (R.K.)

(2) o= gt faama fm afifEead gfa s (RK)

(3) The question asked in 34 33 fafufaear aged

etc., is specifically repeated here to elicit full infor-
mation in this connection,

q A FITAA qeat stiafa wzra )
gato g shafa afeaagafuay 1wy

A mortal does not live by prana nor apana
(the two forms of Mukhyaprana). But they
(mortals) live by one who is distinct (from prana,
apana, and all others), and on whom the two
(prina and apana) depend.

Expl. (1) Mukhyaprana ordinarily directs the
Jivas. But he does not do so independently, He
directs them being himself directed by God. This
glory of God is described here,
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gisNaagal: geaargeganiy Waage qfifdeg-
raig R K.)

(2) GEANOEAT gronqEArFgi 7 shafs FaqufE:

g Ao | wmAsRaralarai fafy | 7 gasafafy

Il

GOD REGULATES, EVEN AFTER DEATH AND
LIBERATION

g€F @ 3% Fagmify et as gaaaq |
QU1 ALY STCTEAT WAt NAT N & 0

O Gautama : [ shall explain to you the
sstery of eternal Brahman and how he regulates
: dying (and liberated) Soul.

Expl. (1) Since such explanation is already
rted and has considerably progressed, this promise
s to be preponed and understood belore ‘ ¥qHRT IINT-
Faq etc.” (II-1-4).

(2) HARAT-QEALA, WOH—Fgai g arg gqr
mad wafd qar sgegmEd: (V.T.)

(3) AreAr—sAa: Aot arg g91 wafa ag sasmfa
EATIEEY: (R.K)

Afared geaa adca AW |
QgAY g Safra aaET gqyag 1 v

Some, who are yet to get some more bodies,
t rebirth in order to have these bodies. Others
16
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enter into non-sentients according to their deeds
and knowledge.

Expl. (1) T —Igquoavan:, g — &l
g, gt guigad —eEEamaE s (RK.)

(2) afw@agkaar wiamfy A sgea gk we: |
(V.T.)

God also enters into these to regulate them.

% oy gAY Afy & wnr gae ffio

AT gF aFH IATHAGSIAA |

afw, e fHae g ag m?al%_\aam I
qag ag <

The Purusha (God) creates (the dream objects)
as he desires. He is declared to be flawless,
possesses an infinite number of attributes, and is
eternal. All beings depend upon him. None can
surpass him.

Expl. (1) &9 A9 — W PIGaRT,  FHIEFa
gEdsaff ar od: | sae gy ¢ Faled 5%
gzaFfa |

BIMBA PRATIBIMBA RELATION
AfFaan gaq sfm:

& &Y afqs® a7 |

THFRAN FRIAT-ATAT

&7 &% afrsat afezx w2
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Agni (Chetana Agni) in this world is one.
Je has many amsa forms. Corresponding to
hese, there are fire forms. Similarly, the God
vithin all beings is one. He has many bimba
orms. Corresponding to these there are many
yratibimbas (Jivas). These (pratibimbas) are
listinct (from God).

Expl. (1) God is the regulator of all, since God
s bimba and all others are pratibimbas of God. This
imba-pratibimba relation is explained by a simile in
his verse, and in the next verse.

gisafrargd cerarval sgafe  efpddenfear
5T (R.K.)

(2) ya ufte: JaAsh: aqr oF: qwiRwaf
T | agqrgE IqAan: &9 &9 g afawg: sfafiea:
7 T | qar ghyaracar giagaks) wae o
8- A1G: | o Al &4 w9 ufy gl sifas
ga sfia: | (RXK.)

(3 (i) A pratibimba is one ‘that is dependent
ppon bimba and similar to bimba in some degree.

yfafaras 9 aqdflaa afa amend 399
(R.K.)

(i) af:-frawag sy | 9 s @d:

A pratibimba is distinct from bimba. It is not
dentical with it.
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FITAAR A sfre:
&Y &¢ gfas a7 |
THEYT FRIATATIEAT
¥ & afqs N T 1 2o
Vayu (Chetana Vayu) in this world is one.
He has many amsa forms. Corresponding to these,
there are air forms. Similarly, the God who is
present in all is one. He has many bimba forms.
Corresponding to these there are pratibimbas
(Jivas). These (pratibimba) are distinct (from
God-bimba).
Expl. (1) Through the two examples given in
the above two verses, the following points are made :
(1) God is one.
(2) He has many bimba forms. ’

(3) Jivas are many and are pratibimbas of God.
Each Jiva is a pratibimba of a bimba form of God.

The examples also may be analysed in this way—

(1) Agni or Vayu is one (This is Chetana Agni
or Chetana Vayu).

(2) This Agni or Vayu has many amsas spread
into many items of fire or air. These amsas are

bimbas.

(3) The achetana Agni or achetana Vayu that
are the items of fire or air are pratibimbas,
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GOD IS NOT AFFECTED BY THE
DEFECTS OF OTHERS

g3t 991 FINFT T

7 focad aug®: qmRw: |
THFEAT FRIATATIEAT

q focad w7 aen 1 kLN

Just as the Sun who is the eye of all (present
in the eye and regulates the eye of all) is not
affected by external defects (by the defects of the
external eye), similarly, the God who is present
in all beings, who is distinct (from all), and who
is one (independent) is not affected by the miseries
of the world.

Expl. (1) Though the God is present in all
beings that are full of miseries, he is not affected by
their miseries as he is distinct from them and indg-
pendent, This is explained by the simile of the Sun,
The Sun is present in the eye of all and regulates it.
However, he is not affected by the defects of the
externnl eye.

(2, There are two eyes-—internal and external,
wgy: RfAd g erqai Afq | & s, el
azfaifrgddaasan | ¢ sk sifgod mifaa-
R'end: | a1 9 g3 gddw® w9y wgfigegaar wg-
afad: FgEae: | (R K.)

(3) (Hh:— @I, AE:-—SNTFRYATASF: |
(R.K.)

E )
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a® Tt aRgareacenr
a% & g1 T FAM |
anensy Asgagafa oo
ATt g& Toad Aaxwry 0 R
The God who is the in-dweller of all, who
controls all, who is one (there being no equal or
superior to him) makes his one form manifold.

The wise who see him within attain ever manifest
bliss. None else (can attain such bliss).

Expl. (1) Oh: —garafamifEa:, o a@sy agar
Ffa, TrHan — feafisawg ) (V.T.)

e et JaaSamai

Y agAT A fagaifa s )
aAeRTy Jisgogafa o

gt ofea: oady AateE 0 R

Eternal of eternals, sentient of sentients, the
one, who bestows the desires of many. The wise
who see him within will attain eternal peace.
None else (can attain such peace).

Expl, (1) faen Menam—qafe:, fami fea-
gaY J1, AqAAT AT — RAAGA:, V@A JqA@AH) A,
gl —gauaferarn, mfa—ae: A o mo
faafor anfaflad’ gfa am | (v T.)
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INDESCRIBABLE BLISS OF GOD
axafzfa meaashAEsa gt gag )
w4 g afgaefiat g wifa a fa a0 g
They (the wise) know that it (the God
described earlier) is of the nature of supreme bliss

that cannot be (fully) described. (Yama exclaims)
How can I know it ? (without his grace).

(Nachiketas asks) Does it shine ? (fully reveal
itself ). (Yama replies) It does not shine. (Does not
fully reveal).

Expl. (1) The God described earlier is of the
nature of supreme bliss. This nature of God cannot
be fully described. Nor can it be [ully understood.
Without the grace of God even Yama cannot under-
stand it.

(2) agafeguamiFd qass wafafs A =ik FEo
woafidzafiaficafafe fdegrasan | q@ ganfdama-
garasufy qif w73 | qQeg garas wEgy w4 g
sl amEEgd | (R.K.)

(2) wnASEIER ff @weA gy wadfa
afahan gsoft | frg widife | fr geafifa 3w | swoe
T wify 3 | grag 9 wdg@d: | (V.T.)

(3) Compared with the supreme nature of God’s
bliss mentioned here, the bliss of the liberated soul
is only an iota of ir,
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qed wiagd WH ged | Jifige g afgegoaE |

gaidlal 9 gwiAi gE fegged g |

gfafaraeg fargzH ke gt gea |

gean wif @ wiedllfa suai aepg sagq |

aaaegd fEsaafadsa ot gaq | gfa auR |
(M.B.)

Therefore, it is not the bliss of the liberated that
is described here but the supreme bliss of God that is
described. The bliss described here is not completely
indescribable but not [ully describable Its describa-
bility to some extent {with the grace of God) is also

clear from the remark q2afRfd g=a.
7 ax qgaf Wi 7 Srgasq |
aar fagad wita gavsaafi: o
ARNT Wreaagata g9
as wiar |@3fad i o e
The sun does not light him, nor the moon
and stars. The lightnings do not. How can the
fire (light him) ? All these shine, deriving light
from him, the shining one. All this is illuminated
by his shining.
‘q wifd 7 g, afT W-Ga-agAAgEd, 91 9
‘ggFd: a9 2 | (R K.)

gfa sresRefwfz Edarenmas fgdar agh
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fEdarsae gt ag
WORLD AS ASVATTHA TREE
FEAGASTIFE: qNISsTq: AT |
AT TH agH aqTHFAFSA |
afera @we Bae @ ag medfa s=21q 0
This fig tree (the world tree) has the Supreme
1s its ground, those who are below the Supreme

1s its branches; it is enveloped with the Supreme
ind it is ever-continuing.

The supreme ground (of this tree) is flawless,
1as infinite number of attributes, and is immortal.
All worlds depend upon this. None can surpass
his. This, verily, is that.

Expl. (1) The glory of God is described here as
he ground of the entire world. The world is compared
o a fig trece. The supreme God is the ground,
sakshmi who is also conveyed by the word urdhva is
he root, the other deities below the supreme God are
sranches. This tree is called Asvattha tree because
\sva or the supreme God has enveloped it. It is

anatana in the sense it is ever-continuing,

Expl. (1) (i) Sel: gela: wnaid 4o 3§99 Jae-
RT Feg @ |

Urdhva means supreme. The supreme God is

he ground of the world tree,
17
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(i) oratg arafe: epaan: Ran aman Fear) saig-
311@: | The other deities below the supreme God are
the branches of this tree.

(i) Yfand 3g9@ g #aw 99 1 (RK)

Sree or Lakshmi is the root ol this tree, The

word urdhva relers to Lakshmi also.
(2) ¢ gafa wnaid fAwgge yfiaga g |
ANTIEAE I @l Largarsanr: ||
IG9S WA AsH MPIER: |
qaEATag AT A sa aafEa: |)
gatgalsAifas geaalsgal eft: |
geama: g a anfwd gaga: || (M.B.)
(3) (i) sngnfamarg, orw: gl afwq fasdlfa
_HYW: |
(ii) gT@ad:— sagdsafE: | (R K.)

GOD, THE THUNDERBOLT

gfz? ey swead oo aafy Regag |

ATEd TGS 7 wafzgraard waka 1

The whole world functions by the direction
of Prana (God) and has arisen from him. He is
frightening like a raised thunderbolt. Those who
know this will become immortal.
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Expl. (1, The Origination and [unctioning of
the whole world is due to God who is designated as
Prana. He causes fear like @ raised thunderbolt and
all obey him,

(2) ami—uoned gl fuan, amng fegad,
gSfa gseorar Jed, awq— asEq | (R K.)

(3) aTIE FARK: ‘FIAL |
(4) moEd g &Q gAAweEny fegad |
awagag 9q @ydenfaegd || (M.B.)

Tgrafraefy waraTfi a3
aaifgeg=r aige gegatafy ugw 0 30
Agni burns out of fear from him, the sun

heats out of fear from him, Indra, Vayu and the
death-god, the fifth, briskly function.

Expl. The glory of God viz., that all others
function under his command and are afraid of him, is
described here.

® TR g view fem: |

qq: @Y ARY TOACITT FTd ) 8 |

If one is able to acquire the knowledge (of
God) before the fall of the body in this very birth,

then, he will be able to obtain the (aprakrita)
body in Vaikuntha. (He will attain liberation).
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Expl. (1) —nqea2g, wlwen Mfasee, figa—
fEgaa, sdET—amadfgAgmRigaad, Had
g wadfa qrad | (R.K.)

(2) WY —FEQAAFAAFY  AoSTA-AIGA-
Fay, aNEg—FFagIdeEE | (V.T)

FIEFAT ATEARN T @R AT AT |
TYreg AT XX AT TIA]F ||
SIAEATNRT a@a® 11

(The God present) In the self (Jiva) is clearly
seen (by the sages) as in the mirror, at the world
of manes (Pitriloka) he is seen as (the objects) in
the dream, at the Gandharvaloka he is seen as
(the objects reflected) in the water, at Brahma-
loka he is clearly seen as (the objects) placed at
the meeting point of the sunlight and shadow
(during the day).

Expl. (1) The manner of God’s vision in different
degrees to different levels of persons is explained here,

(2) A —sid (RK.)
qftzzad—awaesad (V.T.)

fia faasg wna wad giaefefa: |

Nz g@Td, gva 7 au1 g ||

aq: fafeq weaar nad Ea aft: |
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. Y a
@At asgraEai agaef @ |
e a1 AR T3qd gelan: | ifa 7 (M.B.)
God is seen very clearly by the sages, and in
Brahmaloka., At pitriloka his vision is a little dim,

At Gandharvaloka it is slightly clear, These degrees

of vision are explained here with appropriate similes,

HIERARCHY OF DEITIES
ghgaot gueaIgIaERd 9 99 |
QEIFTTATAEAT qear QY 7 W=y 1 &

Knowing the gradation of the senses (the
presiding deities of senses) which arise in different
ways (or which function in different ways), and
knowing their originisation and destruction, the
wise will not grieve.

Expl. (1) The knowledge of the gradation of
deities is necessary for knowing the supremacy of
God. Therefore, that is stressed here.

q a3 AnAIIAAa AgRy: dfig WaArarR-
Fraaqiang | (V.T.)

(2) gFrammg—gFzazaqEm, gUERAFET—
Bregoraar FqaAEE, TESIOREIERAT 4, gu-
v —-A-afegoE angrafafa gaq, qarad—
sqfafiamm | (V.T.)
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gfgdve: at adl aaq: gxagaaq |

qezfy agwrar ggAlssawgaRd 1 9 |

HeA®/IY T¢ &N sqFisfeg a7 9 |

d AT YSAQ FgHAE 9 assfA h <

The mind is higher than the senses. The
satva or buddhi is higher than mind. Mahat-tatva
is higher than buddhi. Avyakta is higher than
Mahat. The supreme Purusha is higher than
Avyakta. He is all-prevading and without a
material body. A man gets liberated and attains
immortality by knowing him.

Expl (1) Here the gradation of deities leading
to the supremacy of God is explained. By senses etc.,
their presiding deities should be taken. Between

senses and mind, the objects should be undcrstood.
(2) sPaa¥: gmasat «qu f& orah eiivas gfa

o, daa—gfe: (V. T.) sfeg: - arFdgiiEa:
' (R.K.)

(3) ArweRd anasad gaRke 94 aNasgE-
i WA gafamEsa @ giaEaEl Agargatafa
Fafaga (R K.)
(4) arasgIRgFgis adal &% |
anfasd adEaEi argd wgfeead |
gfla 7 (M.B.)
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VISION OF GOD

q @z fasgfe san=m
a aget Terfy wRRay |
g1 afivr aaaifaFaa
T af fRrgrgara dala 1
His original form will not be within the
vision of any. None can see him with his eyes
(or any other senses). He is understood by the

mind assisted by the knowledge and the devotion.
Those who know him will attain immortality.

Expl. (1) God is avvakia or invisible by nature.
Therefore, he cannot be seen by any. His original
form or Mularupa is beyond the vision of all, With
his grace one can have his knowledge., This needs

Sravana, Manana, etc., and devotion.

(2) i) I@TIE WAA: ®G R GEIFAE 9
fasfy | ssTwREvEE | afraafgraE ) (R.K.)

(il) or@ waa: AEEgaarifais d-agtafzsy
deal @rwggAE A fasfa | sA@@a g@am=q A
wadiad: (V.T.)

() BI—FRA,  TEgwhe,  AAlNT—AANET
srfEafqagaT amesaa  waqn, ofimen—aa:
gz fasfa (v.T.)
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(4) ggutaigd fAegfafgads omfe )
mgaiarafy aar grageds owaf
d2a gsaa avl 7 eeffza: &fa ) (M.B.)

METHODOLOGY OF YOGA

g1 vfagsa @A AqaEr | |

gfgzr 7 A amg: swai afxg 1w

When the five Jnanendriyas together with the
mind are withdrawn (from the worldly objects),
and the buddhi is also steady, then, this (state of
mind, i.e., pratyahara and dharana) is the highest
means (for knowledge)

" Expl. Here the importance ol Pratyahara and

Dharana are stressed.

at ARy arasa Rgaffgaacmg |
wORaET T A fE gaTeEa ) Lg )

The steadiness of senses (withdrawal of them
from the worldly objects and fixing on God) is
known as Yoga (dhyana and samadhi since these
are very closely connected with Indriya dharana).
At this stage, one is concentrated (on God). The
Yoga (Concentration) is about creation and
destruction (about God as creator, destroyer etc.).

Expl (1) Dhyana and Samadhi constitute Yoga.
But Indriya dh3arana is very essential for these,
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Therefore, that is also called Yoga. This Dhyiana,
etc. Yoga is about God, with realisation of his glory
as creator, destroyer, etc,

(2) arai@s egEauiieguantEfa aaa e
gfa | ganafaRg sgafw | ewaw 3 (R.K.)

(3) wnaq: G, S gHaready afq g |
STRATggRAR anaeq afd an: wdsg (@ad afaefaf
wE: | (V.T))

GOD IS THE SUPREME BEING

AT T A AAGT Aeg TFA T TG |
AN FIASTT T JFTE¥EX I RN

He (God) cannot be understood by the
speech, the mind, or the eye. How can he be
understood through a person other than one whe
instructs about him (God) as the supreme being.

Expl. (1) Here the importance of right teacher is
stressed, A teacher who firmly believes in God as the
supreme being is the right teacher. It is only through
such a teacher that God could be understood. He
cannot be understood through a teacher who himself
has no such faith. He cannot also be understood by
speech etc. Guruprasada is very important for
obtaining the knowledge of God.

18
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(2) (i) ofig—sorqudiaaar gafanEa sfq
g SaRad: q: sraw afadgge Bar gf amEg |
(R.K.)
(ii) waafe aalshwarfa ams: @ gEa:
R, HAT—SAN] WATANGFT AAi GREE
agaigeEd | (V.T.)

AARANTSqT: AT TAT TRIAL: |
HENATNIZYRT qeaania: q&gfa 1 20

With the grace of God who causes the reality
of both (Prakriti and Purusha), he (God) has to
be understood as supreme being. He will bestow
his grace on him who realises him as the supreme
being.

Expl. (1) One has to realise that not only God
exists but exists as the supreme being., It is he who
causes the reality of both Prakriti and Purushas. One
can get this knowledge only with the grace of God.
He bestows his full grace on those who realise the fact
of his being a supreme being.

(2) IWa:—yafagena):, q&—miftsE gak-
geswEd ar wigafa grogadifa q@wea: anaE a4
qoaredfa gEg (R.K.)

‘Ubhayoh tatvabhava’ means he who gives
reality to both Prakriti and Purushas. Therefore,
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Tatvabhava means God in this context, All owe their
existence and reality to God as is stated in 254 57 ¥
Fre4, etc,

(3) wqaffawaar sfangfa amr waag (R.K.)

God is designated as 33f@ because he is the
supreme being.

(4) oifasm: gaisd wiar gdenafy Faa: |
sty AmEEEAd, F1659: G qua 9 ||
qFA: gEUIUi & a@ wiagly e |
awiaeaal fry: amEig aw &)
afaFq FIga ga: gy agifEy: |

THE FINAL RELEASE

931 @ IgsTFR ®AT Ase gl Rewan )

HY AAISHA IIAT a@ qAzgy | W

When all the desires present at the heart (at
antahkarana) are released (with the grace of God),
then, a mortal becomes immortal (attains libera-
tion) and obtains Brahman.

Expl. &% feran: smn—er-a: sIomifsarn: srn,

F8 GAIgd—ATRSIgIAIREAT FAR (V.T.)

1 g afra-a ggaeqAT qqaT: |

HY AAIsTal T cAEITIETT N 4
18F
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When all the knots (avidya, ahamkara, etc.)
at the heart, here (in the human birth), are
removed, then, a mortal becomes immortal,
(attains liberation). This is the purpose of all
teaching.

Expl. (1) &za%q g9a:—AAagshnaaifn, g—

AIgY 2@ (R.K.)
(2) CAEEITEA—IaSERT GIAITIGTIGA IV
(V.T.)

[ AT T ITW A

avat gutaafafegds |
aMAREAgIANT

fregaear I@Radr wafa 1 (%)

There are a hundred and one arteries of the
heart. One of them (Sushumna) goes upto the
top of head. He who goes upward through it
(through sushumna at the time of departing
from this body) will attain immortality. The
others serve for going in other directions (other
lokas).

Expl. TAWAT GIAGEAT, Fsauepat—a-at-
maadd (R.K.)
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REALISE THE DISTINCTION BETWEEN
GOD AND SOUL

AFIATH: JENSFATEAT @31 Ta1ET ggy afafas:
& eng oag sagy gafzaiest Ao
4 o gwagd d frae geagag 1w

Purusha (God) of the size of a thumb, the
inner controller, is always present at the heart of
the people. (He is present at the heart of body
and also at the heart of Jiva-svarupa). He should
be distinguished from the self (the Jiva) who is
the body of the God, like distinguishing Ishika
grass from the Munja grass, with a firm mind.
He is (God who is thus distinguished) flawless and
immortal.

Expl. (1) At the close of this Upanishad, the
Upanishad once again stresses the importance ol the
knowledge of distinction between God and Jiva. God
is present at the heart of all at all times. He is not
only present at the heart of the bedy but he is also
present in Jivasvarupa heart. One should realise the
distinction between himself and the God who is
present as inner controller, The word sarira here
refers to Jiva.  Jiva is sarira of God in the sense that
he is always under the control of God. The word
sarira is used here to convey jiva to bring out this
special relation, The Jiva who is the body of God
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in this sense should be distinguished from God. The
method of distinguishing is explained with a beautiful
simile. Munja is a kind of grass with which a girdle
is prepared at the time of upanayana. Ishika is
another kind of grass which is similar to Manja grass.
While preparing the Munja girdle, one has to remove
the Ishika grass mixed with it, Similarly, God who
is present as inner controller has to be distinguished
from Jiva who is his body. It is the knowledge of
this distinction that is very essential for liberation,
This distinction is clearly brought out by pointing out
that two distinguishing characteristics of God viz.,
Sukra flawless and amrita immortal,

(2) (i) |dqr AN Agagafy wEaE
agEA &fi | sigmAam—Nagefa: el a,
T ETH—RaEETEEY ATy A

(ii) Ea—a@read adkE, wnagmafear aii-
&q1d_ Shara
(iii) FNsT harg AT 39 waa) Fegenifamor-
afkfa waaMgEefs | & Faq gl (V.T)
(3) (i) hvLA Feiteg Shazaga ad: |
afaffas daa Bearg gog aa: |l
aeard, aiud, Ny gaeg fasgasaay )|
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(i) 2grgsfal I hargsfa &R |

sfaer g g AR shaig ¥%a gwd ||
(M.B.)

(5) This verse does not mention the distinction
between body and soul. After so much of discussion
about God, soul, body, senses, etc., no doubt can
remain about the distinction between body and
soul. This distinction is not denied by any philos-
opher excepting the materialist. Therefore, there is
no special need to mention it at the conclusion.
Therelore, it is the distinction between the God and
Jivas that is mentioned here. The distinction between
Jiva’s body and God is also not mentioned here. No
philosopher has ever envisaged the identity between
Jiva’s body and God. Therefore, denying such
identity and mentioning the distinction between Jiva’s
body and God will be irrelevant here.

Further, Jiva is not angusthamatra. This epithet
is always given to God in Upanishads, Therefore,
one who is to be distinguished here is not the soul
from the body but the God from the soul,

gaiftnfon ¥} @ifdar Faifs miza: | 7 AF-

forg: 1 7 AsgmmE: | o Feonstag ¥ S )
(M.B.)
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(6) Sri Sankara, however, interprets this verse
as mentioning the distinction Dbetween Antaratman
(God or Brahman ' and Jiva’s body.

HAFPAA: JENSRIAT G ITAi gwafaf gxd
gfafig:, & w@gelaE adud, 99Ra Ia=3q fAuedq,
99 FATd,(S.B.)

As already pointed out above, the question of
identity between the God the inner controller
(antaratma) and Jiva’s body Sva Sarira) is never
posed and there is no need to solve it by pointing out
the distinction between God and Jiva’s body. There-
fore, this interpretation does not suit the context.
It is also pointed out above that the distinction
between soul (Jiva) and body is also not intended
here as is clear from the next line & fqam gFggaq It
is only God who can be described as g% and 3ma.
Moreover, Jiva is neither IEAI, nor 3FaUwEALl
Therelore, it is the distinction between God (sfaTrcHr
gev) and Jiva (designated here as I{T in the sense
that he is controlled by God) that is mentioned here.
Jiva is designated as I in Upanishads such as
‘gearenT ',  This epithet is particularly used to
indicate Jiva’s dependence on God, even after libera-
tion which is the theme of this Upanishad.
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gegais AiFAIsT Feear
famat Snffa g &g )
amaEl AcAsyiEger:
SEAEE A AzeFeRAT o) L)

Nachiketas obtaining this knowledge and the
Yoga method taught by Yama entirely, being free
from flaws, attained Brahman and became
immortal (attained liberation). Any other person
who knows God in this way will attain this.

Expl. (1) The Upanishad concludes with the
phalasruti that Nachiketas achieved the objective of
his third boon.

(2) Anfafi—gegrifemasgafafan |

FITH 1T GEr

g SnrEraIEaTRFERNET
HFAAMITATE: UG ARSI T SUTATE
faifa: qoma:
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